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What is T194, the *Sarigharaks(it)asangrhita (TGN ZERI T B £L)?
Andrew Ollett # Oct. 6,2025 # LMU Munich

* I came across this text when researching the predecessors of the campii genre, a mixture of prose
and verse (Ollett 2024); I think it was the late Michael Hahn who mentioned it in one of his
many contributions to the study of Buddhist narratives in mixed prose and verse.

* But I came to realize that the text — which appears to not have attracted very much scholarly
attention at all — is important as one of the “missing links” between two kinds of literature:

— the anonymous collections of stories about the Buddha’s life, not entirely prosaic, but not
really fine literature, composed in a variety of Buddhist languages around the beginning of
the common era (Lalitavistara, Mahavastu, Miilasarvastivadavinaya)

— works composed by a named author, of a decisively higher literary quality, in fact the
earliest specimens of kavya literature (the works of Matrcéta, ASvaghosa, Kumaralata,
Sanghaséna, and Aryasiira)

* To preview some of my conclusions: around 125 cE, Sangharaks(it)a drew upon canonical and
noncanonical sources to present the Buddha as a model for spiritual practice, recasting them,
in abridged form, in a mixture of elaborate prose and (honestly quite insipid) verses; the style
is very similar to the Lalitavistara, which indeed seems to have guided Sangharaks(it)a’s selec-
tions.

* ] humbly and gratefully accept corrections and suggestions, especially in my understanding of
the Chinese translation (and thanks to Michael Radich for suggestions on what should not really
be called a “draft” of this paper).

1 The translation

A number of important scholars were involved in the translation of T194. The preface was written by
Dio'an 78 % (312-385), who oversaw a team of translators in Chang'an & % (see the detailed dis-
cussion in Palumbo 2013: 9-36; see also Baggio (2019: 27-37)).In the preface Dao'an says that the
translation was undertaken in year 20 of the Jianyudn era, at the request of the Governor of Wuwei,
Zhao Wénye (also known as Zhao Zhéng). Zhao was an extremely learned official and Buddhist lay-
man who was close to the Qin emperor Fu Jian £ B2 (Palumbo 2013: 30). The translation was initially
undertaken by Zhai Fénian “2 7%, with Huisong 2 & writing it down. But there were disturbances in
Chéng'an at that time: Dao'an says that they could not finalize the translation because of the attacks of
Muréng Chong 52 2% . He himself, with the assistance of Fihé {51, helped in correcting and final-
izing the translation, which was completed on 28 December 384 ce. Dao'an would die during the siege
of Chang'an in the following months, and his translation team scattered.

There is a postscript to T194 as well, but it contradicts the information given in Dao'an’s preface.
Palumbo (2013: 89) argues convincingly that it is a “distorted record written long after the fact, proba-
bly in the South towards the end of the 5 ¢

Dao'an also wrote a long preface to a translation of another work by Sangharaksa, namely, An
Shigao’s translation (T607) of the *Yogacarabhimi (the preface is preserved in H = il it & T2145
scroll 11).

Here is Dao'an’s preface to T194, with my translation largely based on the French translation of
Demiéville (1954: 363-365) (see also Deeg 2012 (as usual, do not place much stock in the Taishd’s
punctuation):

R - FRERA o fER IR CEFANR - HREBE - BAGEEF R e - 5
Fef i ERTES -

Sangharaks(it)a was a native of Surastra. He born in that country seven hundred years after the
Buddha’s passing away, renounced to study the Way, and wandered as a teacher through all coun-
tries up to the land of Gandhavati. There he was the royal preceptor of Canda Kaniska.'

For the name see Bailey (1942: 16) with earlier references; Deeg (2012: 362) suggests Canda rather than Canda(na)
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He was eminent, matchless; many were the things he said and did, including the compilation of
the *Yogacarabhiimi.>

SCEBASE R GUAREE TR © ATHREANS RIS - b E AR EAS A
Moreover he composed this siitra that presents the Bhagavat as a model (xianzhang?):> his deeds,
from his awakening to his parinirvana, no matter how great or small, are explained, according to

the things that caused them (biyinshi?). His travels, teachings, and rainy-season retreats are all
included precisely.

B ) ~ CR1T) ~ () BESEMEERHEAE > SENEMEEZ% -
Although scriptures such as the Lalitavistara (Piiyao), * Piarvacarita (Bénxing?) and *Lokottara

(Duishi?) record details of the Buddha’s life, in a way that might be called intimate (mi?), never-
theless, when we read this sitra now, there are many things we can still learn from it.

GRS > TSNS R L e - ST ™ i MR S - (BT /)RR
25 MEEMRUMTBED - IEFRHSEE B NI o) SRR - B E B R
MARER) > BUBEAERIARIGAESRE » RIRUHBMERBEAME -

There is a tradition that before he died, Sangharaksa said: “If it not false that I am a Bodhisat-

tva, who has established roots and obtained powers, then standing below this tree, laying hold

of its leaves, I will abandon this body, and not even the power of an elephant with the strength

of Narayana will be able to move me by a hair, and if I am cremated then these leaves will not

be burned.” After saying these words he died standing up. Kaniska approached him himself, but
could not move him. He had a large rope attached to the body, which an elephant filled, but he
could not move him, and the leaves were not burned up in his cremation fire.

=AU > BRI SR o RO A\
Immediately he ascended to Tusita, where he had elevated conversations with the Bodhisattva
Maitréya, whom he was to replace as the eighth Buddha of the current kalpa.

DUIT = A4F o gD PR SR ARG R UK SFBESCER IS o By
In the twentieth year of the Jianyudn era, the Kashmiri sramana Sanghabhadra presented this
sitra upon arriving in Chang'an. The governor of Wuwei, Zhao Wénye, asked for it to be brought
out there. Fénian translated it; Huisong “received with the brush.”*

IEERAEEERIAR - AR A EE

It was at that very time that Muréng was causing difficulties in the outskirts of the city, so the
translation was not finalized.

REFEMEE 2 +—H=1tH/57t -

Together with Fahé I corrected, compared, and finalized it, and on the thirtieth day of the eleventh
month (28 December 384, according to Palumbo 2013: 46, 54) it was finished.

I

Kani(ska), as suggested by Ziircher. It seems that Dao'an thought that the death of the Buddha took place roughly a mil-
lennium before his own time (Baggio 2019: 34 — 35, referring to his preface to a Prajiiaparamita translation, dated to 382 cE),
which would put Sangharaks(it)a’s birth three hundred years before him, so roughly in the first century ck.

2. Demiéville takes xiitxing dadaodijing to refer to the two translations, T607 and T606 respectively, of Sangharaksa’s hand-
book; I am not sure.

3. Tam very uncertain of this. Deeg (2012: 371) says, deviating from Demiéville, “the charter of this siitra” and takes the fol-
lowing text to contain the contents of the “charter,” presumably in Sangharaks(it)a’s voice.

4. For the name Sanghabhadra see Demiéville (1954: 364-365).
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B CFRRE) NtE > QE—FE) 88 @Bz Mt —EeRE > 558
AKCHEAE - GEIRSCR Z B 2

“This year we have issued the 60 scrolls of the Madhyamdagama and the 46 scrolls of the Ekottara
Agama. Amidst the drumbeat and the sentinels’ rattles we have issued these 105 scrolls. Staying
unperturbed through the good and the bad times, is this not the legacy of [our] Former Master?">>

There are many aspects of the translation that I do not understand very well and must leave to ex-

perts on Zhii Fénian and his collaborators. However, I note that most proper names are transliterated
rather than translated, and the transliteration seems to be based on Sanskrit words, apart from inherited
transliterations like kLT bigiii. I have not checked them against Julian Baley’s dataset of early Chinese
transliterations of Indic words. Most other terms, including technical terms related to Buddhism, are
translated, but I do not know why e.g. dana is transliterated (f& tdn) and pradana is translated (Z it
huishi). Similarly the same word sometimes seems to be transliterated (& X yecha, for yaksa, once)
and sometimes translated (52 gui’ or Yl guishén, often).

2 Sangharaks(it)a

The author of T194 is called & {ill | sengqiéluésha (Middle Chinese *song-ga-la-ts™eat); the last
character suggests *Sarngharaksita. Demiéville, and most others following him, use the simpler form
*Sangharaksa. Dao'an translates his name in the preface to T607 as Z3& Zhonghi.b

We only know of two works by Sangharaks(it)a. One was called *Yogacarabhiimi, which was par-
tially translated into Chinese by An Shigao ZtH & (d. ca. 180) as T607 CEH#IAR Dao di jing); a com-
plete translation was subsequently made by Dharmaraksa (“27% ) in 284 cE as T606 (f&17 78 #l1 &%,
Xiiixing dao di jing). Most of what we know about Sangharaks(it)a was summarized by Demiéville in
his pioneering article on the *Yogacarabhiimi (1954).7 An Shigao’s translation is a terminus ad quem.
If we believe that Sangharaksa died before Kaniska, then he ought to have died before 150 ce. Hence
Deleanu’s guess (2006) of 100 ck or so for the composition of the *Yogacarabhiimi seems reasonable.

Dao'an’s reference to Sangharaks(it)a replacing Maitréya(sr1) as the Buddha of the current kalpa
is echoed in his preface to another text, *Aryavasumitrabodhisattvasangrhitasastra (B8 % EiE
Fit 885, Ziin Poxami piisa sudji lim, T1549). Dao'an, Demiéville argued, was drawing on a Kashmiri
tradition that saw the masters Vasumitra, Maitréyasri, and Sangharaks(it)a as earlier incarnations of the
sixth, seventh, and eighth Buddhas of the current kalpa (Demiéville 1954: 366-367). In another tradi-
tion, namely that of the Yogacarabhiimi of Buddhaséna, the first three Kashmiri Sarvastivada masters
are Vasumitra, Sangharaks(it)a, and Dharmatrata (Demiéville 1954: 368). Sangharaks(it)a is not, to
my knowledge, cited in the Mahavibhdsasastra or any other Sarvastivada Abhidharma texts. If he is
posterior to Vasumitra, he couldn’t have lived much before 100 ce anyway.

These references imply that Sangharaks(it)a belonged to the Sarvastivada ordination lineage,
which is what we would guess for a monk active in Kashmir in the 2" ¢. ck, and in any case seems to
accord with the doctrinal positions found in the *Yogdacarabhiimi and the *Sarigharaks(it)asangrhita.
In 124¢22 he refers to namakaya, padakaya, and vyarijanakaya, which are a “trademark” of the Sarvas-
tivadins (although I do not know whether other North Indian Buddhists recognized them).

In 132b2 there is the following phrase: € KIFEEHESH chéng dasheéng che déng yir, which is prob-
ably something like aruhya mahayanaratham samam vahati, “having ascended the chariot that is the
great vehicle, he drives it smoothly.” This is the only reference to mahayana / K3 in the text. I leave
it to others to decide whether there is anything particularly Mahayana about it.

Translation of Palumbo (2013: 46, 54), who identifies the “Former Master” as Fétd Chéng (7).

Apparently ffil can be read as both jia and gié. Most people, including the authoritative Deeg (2012), read it as séngjialudsha.
On this text see Deleanu (2006: 158): “[...] Sangharaksa’s *Yogacarabhimi is a literary as well as scholastic work written in
a unique blend of poetic imagery, rivaling at times with A§vaghosa’s kavyas, and technical discussions concerning the theory
and praxis of spiritual cultivation.” See also Yamabe (2013).


https://zenodo.org/records/14885154

3 The *Sangharaks(it)asangrhita in overview

T194 is called M ZERIFTEELS sengqiéludcha sudji jing, the Sastra compiled or assembled by Sangharaks(it)a.
I will “translate” the title into Sanskrit as Sarigharaks(it)asargrhita (Sastra), although this should not
be taken to exclude other possibilities (e.g., sarigraha, samuccaya, etc.).

There are no internal divisions (chapters, parivartas, etc.). But the text is quite clearly divided
into sections, which tend to have a similar structure: a loose connective at the beginning, often I
ér shi = atha khalu (much like the Lalitavistara), followed by a discussion of the topic at hand in rela-
tively elaborate prose, followed by one or more verses. The role of the verses will be discussed later.

As Dao'an’s preface indicates, the *Sarngharaks(it)asangrhita goes over the events of the Buddha’s
life. In this respect it can be compared to the Buddhacarita or the Lalitavistara (the latter of which
Dao'an actually mentions). But it is not organized chronologically. It does cover some major events
in the Buddha’s life, but his early life (prior to enlightenment) is covered very briefly — the Departure,
for example, gets less attention than a description of the Bodhisattva’s knees. One clear example of
the non-chronological organization of the text is the fact that Dévadatta, who is described as dying and
going to hell in 135¢20, comes back in the context of another story (136a21) as the person who set the
elephant Dhanapala against the Buddha.

The title implies that the text is a compilation from various scriptural sources (on which see be-
low). But “compilation” (££) does not been just gathering together existing material: even where scrip-
tural sources can be identified, Sangharaks(it)a embellishes and elaborates them, recasting them in his
own style (on which see below). It also may be the case that most sections are not even based very di-
rectly on a scriptural source.

At times I find it very difficult to understand the principles on the basis of which the selection
was made. At one point it seems that we will be presented with a version of the dharmacakrapravar-
tana story and the Buddha’s first sermon, including the encounter with the five monks and an elabo-
rate presentation of the duhkha-satya and, it seems, of the samudaya-satya as well. But then the text
takes a turn, and we end up in a long story of Padmaka and the courtesan, and we never get the subse-
quent truths. Laura Lettere has described this text, briefly, as “didascalic” (2023), which seems right
to me: the text is obviously not intended to tell a story, or even several stories, but to use stories, in a
rather disconnected way, to model (B F xianzhang?) various aspects of Buddhist doctrine. In fact, de-
spite certain thematic and stylistic continuities with other narratives of the Buddha’s life (Buddhacarita
and Lalitavistara), it does not resemble a narrative as much as a collection of sermons composed by a
preacher with literary pretensions.

3.1 Contents of the *Sangharaks(it)asangrhita

1. The Bodhisattva’s practice of various virtues [115¢11-122b5]: Note that these do not appear to
be introduced as “perfections.” They are outlined in an introductory paragraph [115c11-115¢18].
Each virtue is discussed in turn, in some detail, but only some of them are followed by an illus-
trative story. These stories are mostly drawn from the stories of the Bodhisattva’s past lives.

o Insight (B2 zhihui, prajiia) [115¢19]
o Truthfulness (7 di, satya) [116a9]
— Sutasoma story (ZHFEEE xiituémé ~ *Sudharma?), Fausbgll 537
* Gentleness (FH1 rouhé, mardava?) [116b11]
* Familial fondness (&£ cixido, vatsalya?) [116c3]
— Syama (BEJitf shenshi), Fausbgll 540
« The Bodhisattva vow (35 fayi, cittotpada?) [117al1]: This is a long and repetitive sec-
tion, which includes observations about beings followed by #1/& & b 122 » BRFRRE
JHTM1T K %& (“thus the Bodhisattva observed, and at that time he practiced great compas-
sion for beings”)
* Generosity (1€ tdn, dana) [118a12]
* Precepts (& jie, sila), [118b16]
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* Energy (W& # jingjin, virya) [118c09]
» Forbearance (% rén, ksanti) [118c25]
- Ksantivadin Rsi (BN rénrii xianrén), Fausbgll 313
« Concentration (=B sanmei, samadhi) [119b09]
* Steadfastness of mind (B[&]/L» jiangi xin, drdhacitta?) [119¢18]
— Arada Kalama (P70 aldn jialdn)
* Learning (Z M duowén, bahusrutya) [120a12]
* Kindness (& én, upakara?) [120a25]
— The quail (%8 ying, DDB says suka, but perhaps vartaka?), Fausbgll Jataka 35
o The kasaya (2% jiasha) [120c04]
» The Bodhisattva’s fondness for quiet retreats (B J& &% B xidnjit jingchit) [120c24]: T am
uncertain about the stories that are appended here.
» The Bodhisattva’s compassion (5 béi, karuna) [121b10]

— A story about the Tathagata putting out a forest-fire, which evidently refers back to
the story of the quail above, but here word used is not % but ##% %8 28 zhignludji
(*cakoraka?) [121b15]

— A story about what a crow (55 wit), deer (JEE lit), pigeon (35 gé), and snake (¥t shé),
each of whom tells the Bodhisattva what they think is the greatest suffering [121c11]

* A description of the Bodhisattva path in general [122a17], with many references to exem-
plars (Sibi, Mahadéva, Ksantivadin Rsi, Sujata, Sudarsana, etc.)
Stories of the Buddha’s early life:

a) The descent from Tusita heaven [122b6]

b) The auspicious signs (tH xiang, laksana) associated with the Bodhisattva’s birth [122b25]

¢) The departure [122¢18]

d) The arising of omniscence (?) [123a7]

e) Explanation of his epithets [123a25], including sarvajita (— V]I yigié zhi), sarvanivar-
taka? (—YIR yigie mie), uttama (885 zuisheng),

f) Description of various knowledges (£ zhi) [123b13]: I am not sure that I counted ten, but
they include, e.g., sasravajiiana, paracittajiiana, pirvanivasajiiana, ksayajiiana and anut-
padajiiana, etc

g) General eulogistic description of the Bodhisattva [123¢7]

A teaching: “the city of birth” (4E¥¥ shéngchéng, bhava-nagara?) [123c29]

The defeat of the forces of Mara (& md) [124a19]

A teaching: traversing the Ksaranadi (AK{P[ huihé) [124b22]

The overall topic is unclear to me (a great merchant, K i A\ dashangrén, is mentioned), but
there is a fascinating discussion of the three “linguistic dharmas” of the Sarvastivadins, viz. na-
makaya (445 mingshen) padakaya (F]5 jishen) and vyaiijanakaya (W& weishén) according
to the rubric set out in the Sangitiparyayasastra (T1536, [i] FE 72 48 BT JE &) [124¢22]

The Bodhisattva’s way of teaching [125a10]

. The field of merit (f& H fiiticn, punyaksétra) [125b10], with a section on the rareness of the ap-

pearance of a Buddha in the world

Liberation (F&HR jituo, adhimukti?) [125¢11]

Ksayajiana (S35 jinzhi) [125¢25]

Anutpadajiiana (&4 wiishéng zhi) [126b01]

Establishing the precepts (7% jie, sila) [126b15], including the dasakusalakarmapatha (+E17
si shanxing)

A head-to-toe description of the Bodhisattva [126c3], including sections for: topknot [126c¢3],
hair [126¢12], forehead [126c24], irna [127a5], eyes [127a22], nose [127b12], teeth [127b24],
tongue [127c4], speech [127¢15], face [128a19], head [128b2] (compared to 7B Z& 4L K /\ &
1 ndludydn tian ba bi li, narayanadévastabhujabala), arms [128b11], hands [128b21], body
[128c15], thighs [129a2], abdomen [129a9], feet [129a16], dharmacakra [129a27], gait [129b16]
(129b27 is apparently a conclusion but the text continues), smile [129¢10], radiance [129c¢24],
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robes [130a5], his alms rounds [130a18], his seat [130b17].
A series of descriptions:

* The sense faculties (& gen, indriya) [130c5]

 The mind (‘0> xin, citta) [130c25]

o The world (] shijian, loka?) [131a8]

* An extended comparison between life and the growth and deterioration of a lotus (7 £
lidnhua) [131a26]

» Comparison between the Bhagavad and the ocean [131¢c13]

* Comparison between the Tathagata and a ship [132a4]

* The Tathagata’s radiance (?) [132b2]

* The Tathagata’s lotus (?) [132b20]

 The Omniscient One’s cloud (2 yiin) [132¢10]

* The Bhagavad’s fire [133a2]

* The Bhagavad’s garden [133a18]

» The Bhagavad’s emptiness (% kong, Sunyata?) [133b12]

* The Bhagavad’s wheel (i lin) [133b29]

* The Bhagavad’s vajra-virya (ER|¥E#E jingang-jingjin) [133c17]

* The Bhagavad as a cakravartin (84w 58 . zhuanlin shengwdng) [134a3] (also mentions
Dipankara Buddha [$E 66 dingguang f6] and Visvabhu Buddha [FEEEHH suiye fo])

* The city (i chéng) of the Bhagavad (still conceived as a cakravartin) [134b1]

* The path G&#F daojr) of the Bhagavad [134b26]

Events in the Buddha’s teaching career

* Story of Angulimala (BUEE yangjuémdn) [134c17]

» Story of the yaksa Alavaka (FIZE¥%E aludpo) [135a28]

» Story of Dévadatta (F7%%) and the yaksa [135¢20]

» Story of the exchange between the Brahmin Bharadvaja (J} 4% & I} bolu6duoshi) and
Sﬁriputra [136a13]

 Story of Dhanapala the elephant [136a21]

+ Story of the Buddha’s meeting with King (Bimbisara?) and his physician Jivaka (& %£
qipd) [136¢16] (includes a blessing for prince Udayabhadra, {8 F& HE 1K FE 2% youtucyébo-
tuoluo)

* Story of the exchange with the Brahmin Jatistni (B$E#K/E shétisiini?) [137a25]

A version of the dharmacakrapravartana story:
* The encounter with the five ascetics [137c19]
* The four nobles’ truths:
— Suffering () [138a27]
— The arising of suffering (¥§4£) [138¢7]
Not clear (maybe how the other monks saw the Buddha as he taught?) [139a6]
Story of Padmaka and the courtesan [139a13]
Also unclear (discussion of physiology?) [139b29]
On brahmacarya [139¢24]
Apparently an extensive praise of the Buddha, including extended comparisons to a lion and an
elephant [140a9], and an account of why the Buddha alone progressed on the noble eightfold
path for many kalpas (since the time of Dipankara, $&¢ dinggudng) [140c10]
Teaching comparing the whole world to vegetal growth [141a25]
The meeting with Mahakasyapa CKAEE da jiaye) [141c21]
The death of Sariputra (& F|#5, shelifii) [142a25], including the Buddha’s instructions to wor-
ship his relics
The death of the Buddha

 Ananda’s exchange with the Buddha [142¢11], including the Buddha’s instructions to wor-
ship relics

* The Buddha takes his place between the two trees [143b9]
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* The lamentations of the beings who were present at his parinirvana [143b25], mostly in
verse
» The speech of the guhyaka Vajrapani (% 783 711 miji jinganglishi) [143c23]
26. The Buddha’s 45 monsoon retreats [144b1]
27. Final verses of the Buddha [144b23], with the keyword {5l chéngjii “completed”
28. The story of Asoka (Fif& ashiz)
* The discovery of the gold plates [144c13]
* The past life of Asoka [145a8]
¢ The distribution of the relics [145b6]
The previous Buddhas it mentions in 134a3 are Dipankara ($E Y€ dingguang) and Visvabhu (8 £
sufyé). The disciplines that are mentioned in 133a18 are Ajfiata Kaundinya (Fi] 5 ] 5§ aruo jilin),
Sariputra (%5 F| 3 shelifii), Mahamaudgalyayana (K H # %8 da magidnlian), Kasyapa GIEE jiashe),
Katyayaniputra (A A 4L F jiazhanydnzi, probably a mistake for Katyayana), Aniruddha (Fr] 7 13
analii), Nandika (%4 ndntr), Kimbila B # 48 jmbinglud), Nanda (#BE ndntud), and Revata (Hf iR
liyue); Ananda (FF[HP ana) and Mahakasyapa (KMEE dajiaye) are also mentioned. The guhyaka Va-
jrapani G A8/l 77t miji jinganglishi) is given significant “screen-time” at the Buddha’s parinirvana.

3.2 Sources of the *Sangharaks(it)asangrhita

I have not made a thorough study of the text’s sources, but a number of preliminary points can be
made.

First, reference to scriptural sources is of course implied by the title, but also by the frequent use
of the phrase EaRUN#2EL gudngshuo rii gijing. This means “expand as the sitra.”® This is a strategy
of abbreviation, whereby the author intends the reader (or reciter) to expand the narrative on the model
of another text, just like the familiar pé(y)yala (on which see Analayo 2020, who translates &7t as an
instruction to “recite fully”). (I assume that these phrases are original to the *Sanigharaks(it)asangrhita,
i.e., that they were not introduced by the Chinese translation team. I note, however, that Zhii Fénian
uses the exact same phrase in T212, his translation of the Udanavarga.) In many cases this phrase ap-
pears where we can identify a scriptural source, but in some cases, namely the story of Padmaka and
the Courtesan, we do not have any surviving siitra texts that could serve as a source. (In that case,
the only parallels known to me are versions of the story in the Cambridge Asokavadanamala and in
Kseéméndra’s Bodhisattvavadanakalpalata.)

That doesn’t mean that there weren'’t siitra texts, and of course the questions of what existed in
textual form at Sangharaks(it)a’s time, and what might have been considered a siitra, are extremely
difficult to answer. This includes sources for the past lives of the Buddha. I have included references
to Fausbell’s Jatakatthavannana merely for convenience; some of them seem to differ both in details
(names, etc.) and overall structure.

Where there are parallels in Pali, Sanskrit, or Chinese, my very limited research so far (based on a
comparison of the Mahakasyapa story at 141c21 with parallels in the Samyuttanikaya, the two Chinese
translations of the Santyuktidgama, and the Chinese translation of the Ekottaragama) suggests, unsur-
prisingly, that Sangharaks(it)a’s version is closest to the Chinese translations of the Saryuktagama,
which probably also came from a Sarvastivada milieu (Bingenheimer 2006).

3.3 Style of the *Sangharaks(it)asangrhita

The concluding verses are usually introduced by a phrase such as R 52 8t L& yii shi bian shuo cf
Ji = atraivocyata ésa gatha, “on this very topic there is said the following verse(s).” The Lalitavistara’s
organization is very similar: “At the end of nearly every chapter, verse very often reiterates in terse
fashion the main subject matter of that chapter” (He 2012: 50-51). (In the *Sarngharaks(it)asangrhita,
some of the verses are actually part of the narrative, understood as spoken by one or another character,
while others are freestanding didactic verses.) Here is what Erik Ziircher says about it (2013: 84):

Michael Radich (p.c.) suggests vistaréna for &, so we might have vistaréna yatha sitram or sitre.
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One of the most striking features of this style is the alternation of prose and verse (gathas).
The verses were originally sung and sometimes also accompanied by music; they serve
various functions in the narrative. Sometimes they convey the words of a speaker, or para-
phrase the preceding prose passage. Other times their usage is less clearly marked, and
the passages in verse can also contain both descriptive portions and the words spoken by
one or more persons. Such Buddhist hymns seldom have poetic value, the more so since
in their Chinese translations the ingenious metrical figures of the Indian originals are re-
placed by a monotonous rattle of four, five or seven syllables. Notwithstanding the poor
quality of the verses, this originally Indian combination of verse and prose, which gives
the narrative a certain lively feeling, struck a chord at a popular level in China; it is one of
the few Buddhist figures of speech which remain alive in Chinese narrative literature until
the present day.

The verses are translated by Zhti Fénian’s team into five-character unrhymed verse, generally in multi-
ples of eight lines. It seems (very impressionistically) that most of these verses might render anustubh
Slokas, but it is very difficult to see traces of the underlying metrical pattern.

The prose is quite elaborate, and indeed usually more “literary” than the verse, insofar as it con-
tains extended descriptions, comparisons, and parallelism. Both the alternation of prose and verse, as
well as the quality of both the prose and verse, recalls the Lalitavistara.

3.4 The forty-five retreats

The end of the *Sarngharaks(it)asangrhita gives a list of where the Buddha spent each rainy season.
Tournier (2020: fn. 74) compares this to similar lists in the Buddhavamsa-atthakatha and DaSabal-
aSrimitra’s Samskrtasamskrtaviniscaya (which only survives in Tibetan).

[144b1] 412 BRI 2 AR B T A - W)L TR - 2B L,

In this way the Bhagavat turned the wheel of dharma in the country of Varanasi. At the time
of the first turning of dharma, living beings benefited greatly.



Year Place Text

1 [Varanasi] BRI E AR A 2

2-3  Grdhrakiita AEEVE IR 5 =R THL
4 ? [missing]

5 Vaisalt 5B AT

6 Mdjilué (Mankula?) mountain 5571 4 L

7 Trayastrimsa (HZ) BBRECEELIN =1+ =K
8 Spirit realm 5/ \ L5

9 Kausambi LA EEE

10 Zhit{ mountain BRI

11 Spirit realm 1R SR

12 retreat in Magadha S EEPe P R

13 Spirit realm =1 s

14 Jétavana at Sravasti ST PY ARG, TR & AR 4G IV
15 Kapilavastu 55 TN 2 i R A A
16 Kapilavastu L WA= Bl

17 Rajagrha F-L AR

18 Rajagrha CR AN -E i

19 Zheli mountain SRl

20 Rajagrha 5B A AR A R R

21 Zhéli mountain BB ALH

22-25 Spirit realm
26-44  Sravasti

JiR VLA STANAEE PR Bk 7 Y B A
TR AR - RS E A

AR R R 1R B AR » RERACR S B A R A o

Thus, at the time of the Tathagata’s final monsoon retreat, he was spending the monsoon in
the village of pijiang (? EEi *bitsjangH?) on the outskirts of bdzhi (BkAlk = Vajjis?).

4 Selections

4.1 Alavaka section (135a28 to 135¢19)

Parallels:
# Pali:

3% Samyuttanikaya 10.12 (Alavakasutta, SuttaCentral) + Atthakatha (link)
3% Suttaniata 1.10 (Alavakasutta, SuttaCentral) + Atthakatha (link)
3% Mahavarmsa 30.84 (Geiger translation) —very brief mention

# Chinese:

3% Saryuktagama (T99) 1326 (SuttaCentral)

3% Samyuktagama (T100) 325 (SuttaCentral) (for a translation see Bingenheimer 2020)
3% Buddhacarita of ASvaghdsa (T192), 21.19 (1695) (Beal translation) —very brief mention

A very minimal version of the story is found in the canonical texts, and a much expanded version, with
several minor characters, in the atthakathas.’

Sangharaks(it)a’s version does not seem to share any of the details found in the atthakathas. In the Pali atthakathas, the
yaksa’s doorkeeper is a yaksa named Gadrabha (sic!), and he has two other attendants named Satagira and Hémavata. In the
shorter Saryuktdgama his name is lifji B&57 and in T99 it is jiétdn V& £; Bingenheimer (2020: 804) reasonably suggests that
these are all based on the name Gardabha. Possibly #§FE#% might be Gardabha, but the other names appear not to correspond
to Satagiri and Hémavata.


https://suttacentral.net/sn10.12/en/sujato?lang=en&layout=sidebyside&reference=none&notes=asterisk&highlight=false&script=latin
https://tipitaka.org/romn/cscd/s0301a.att10.xml
https://suttacentral.net/snp1.10/en/sujato?lang=en&layout=sidebyside&reference=none&notes=asterisk&highlight=false&script=latin
https://tipitaka.org/romn/cscd/s0505a.att0.xml
https://archive.org/details/mahavamsagreatch00geigrich/page/206/mode/2up
https://suttacentral.net/sa1326/lzh/taisho?lang=en&reference=none&highlight=false
https://suttacentral.net/sa-2.325/lzh/taisho?lang=en&reference=none&highlight=false
https://archive.org/details/foshohingtsankin00asva/page/244/mode/2up

135228 2 IRF ] 2 22 S B AR 1 P 1 SRR~ RELRE Mt

10.
11.

BREUSASR  IEEIGEEIRIIRE > BB E IR
B SR BEEEIRE S o
shi shi alu6bé gui wén bi hétudpt gui yu, chénhul
chishéng yanse bianyi, chénhui huo qi yan rd chiténg,
shéngxidng léizhen wishu, chénhui chisheéng, ydotéu
niechtin zhendong shénti.

EVERERE | [FIRNHRETRA R AR JEHRE
ERERE o) BUZINEE @ AT AK
7 FEPOAIAR LD R
W%E}g’@%ﬁkﬁﬁéfﬁﬁﬁﬁ
i P ERIFREAERRIRZ » REZ R AR
AN FE o BEREE AT - E
FIEREH > 105 R = EaE N ELAHIE <
bian zuoshi yu: “wo yu shijian yi bujian rénmin zhi lei
néng lai zhi wo zhucht zhé.” hudi rdshi hiyi: “hé gu bi
rén lai zhi w6 sud?” zha bl guishén ming podudzhé,
lixtmapitué wéi shdu ﬁ?a", shi yli bi da guishén yan:
“mo zud shi yu, f6 shiztin wei jiangfd zhé néng jiangfd
zhi, néng anchii zhongshéng huo wishangdao, ji€ shi
yonghu yduxing zhi léi. rdshi bu xiangying futidn, ru jin
cllydn ¢yt bu yu xiangying.”

IRFHELZE AR5 R AT © 2 IR o] 247 S i JEL SR
TEUKE - BRI FE R AL SR > WS P
REAS SRR o BREAES AELER > O
IS I ol ol W EBSRNI I RER =N A
BAL BT R ER L EFEF B KREE
BTN > TR - AT L
ERSLLIMARRE o BGEEAREIGE AREH > DL
KRR ZE BN R (B 2E RIS E
e FERRAR RSSO S - T
AR o WIRIHEBI A > /35 T4
AESRANAK o fHERHHEAIL

shi chénhui dasheéng beéi yi qidn. shi shi aluébé gui
chudnxi qi yéurd hudyén, shizhan ji'¢ bian shé bi guijie,
chénhui sud chanluo shénti ji hei, ydnse bianyi bu yu
chéng téng, kou ch si y4, fa hudng rd jin shangxia
xiangcha, rénxue wii qi xing ji€ shi bu gan, zhué shizi pi
zhud xiang pi zhué mdonid pi, da huamén rd da hudyan,
shou zhi daojian zhuang di, ér xing ji€ po shangue yi
shanlin ba shu. huo gi da ytn y1 fu da guangming, yi
shui sa xakong shéng ru l1éizhén, bian zi dao zhuchu yu
dé shanghai shiziin, zhdngzhong shumu jie€ xi fénshao
s¢ bianyi, shou zhi lin 1€idian pili. rdshi chénhui
guanchad rdldi, zuo rudgan bianhua qid rdldi. bian shi f6
shud cf ji:

At that time, the yaksa Alavaka (MC a.la.ba) heard the
speech of the yaksa Gardabha (? MC hat.da.phje). His
anger blazed; his color changed; the fire of his anger
made his eyes like red copper; countless claps of
thunder sounded; his anger blazed; he wagged his head,
chewed on his lips, and shook his body.

He then spoke as follows: “Never in the world have I
seen anyone of the human race who has been able to
come to my residence.” His heart had the following
worry: “Why has that person to my place?”” Then two
chief yaksas called P6dudzhé (? MC ba.ta.tsyaeX) and
Liximépitué (? MC lij.xej.ma.phje.da), both noble,
disagreed (?) and then (read i for {#) said to the great
yaksa: “Do not speak like this. The Bhagavad Buddha
tames those who are not tamed (adantadamaka?); he
sets up beings so that they obtain the highest path, so
that they all might assist the various kinds of embodied
beings. Your course words and wicked talk right now
are not appropriate for such a field of merit.”!

At this his anger became much greater than it was
before. At that time the yaksa Alavaka emitted breaths
like the flames of a fire, and with an extremely
malicious look he left the realm of the yaksas. His body,
afflicted and twisted with anger, became extremely
black; his color changed as it had never done before;
from his mouth came four fangs; his hair turned yellow
like gold, disheveled and matted; his figure was stained
with human blood, totally soaked, not dried; he wore the
hides of a lion, elephant, and buffalo,''and a large
garland like flames of a great fire; his hands weilded a
sword that struck the ground; and as he went, he
smashed all the mountains, shook the mountain groves,
and pulled up the trees; at times he caused dark clouds
to arise that completely blocked the daylight, dousing
the sky in water, making noise like thunder. He then
arrived at his dwelling, intending to cause harm to the
Bhagavad. All kinds of trees were burning, changing
their colors; his hands held a discus, thunderbolts, and
lightning. Such was his anger as he beheld for the
Tathagata. He underwent various transformations in his
search for the Tathagata. At that very moment the
Buddha spoke these verses:

Can someone confirm that ~H[E and F~ELAHE are used correlatively?

FEAE mdoniti = mahisa or camara?
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A
/\\\ﬁlb\ I"Fﬁ'u ’
TMEAEIK -

ﬁiﬁ:\zfﬂ ’
GRS
BICREK
IRESE fAIREZFE IR 2]
zhongshéng you weixidng, wo zhi bu yidong,
jin dé jiétuofa, wu you kongbu xin,

chu huo bu weihuo, yi fu bu weishui,

zhi hudi enian zhé, hé néng shanghai wo?

135623 FRIRF (] ZE 07 RS > (H H B0 - FREFREE -

135¢7

ERFE PR AR | > FA
E1E(E

PR AR NFTAZE ©
FEMN SRR IR » BRI BRI S

SFEHEEE o %ﬁ%?ﬂﬂiﬁlﬁtﬁ’% CBOREA
EREEL RN o (B F ¢ Tl o 7
F 1) B, 1&5@ﬂﬁﬂfﬁaﬂﬁ§; o fE1EZ
I - VNG MR (LR B30T RIAT
M o MRS o BERATIAS o AR H R FIL

& -

er shi alu6bé gui wén shiziin yan, bian zi X1 XIn, bu néng dé
huai. bi chil kongwei rén sud bu zhi. bian jiangbdoyu yu riléi
shang, jin bu duodi ge san zai yu chu, huo fu you duo rdldi
shén zhé, ji€ zuo hud mantudlud hua. shi shi guishénwéng jian
ci lishi, tan weicéngyou, bian fa huanxiyi yud rildi sud. bian
zuo shi yan: “su chdi, shamén!” shiziin bian chi. bi gui ér shi
yu shi shiztin. bian zud shi yi: “hudn ru, shamén!” rdn shizin
wu yuanhen xin, ji rti bi chl. rishi zhi san. guangshud ra
qijing. yushi shiziin bian shuo cf ji:

PREREERER JEAEE)—F
?R?E?tt’*jj HEGEE?
(QA% IS VA ﬁ%ﬂ?’f@ﬂﬂ‘ﬁ:ﬁ ’
(ﬁﬁﬁ*ﬁiﬁr%! WHEEHM )
shi ji zht@ fantian, wi néng dong y1 mdo,
kuang fu ru jin Ii, kanren shanghai wa?
rl jin shé chénhui, you yi bian shi wen,
ri sudydu yéuyu, wo dang shishi jié.

AR R AE (R ]
AR BT R AN A SR Lmai b

er shi bi gui bian zuo shi wen:

ru qijing. er shi yu xianfd zhong bian yu rdlai sud, fa huanxi xin ér

shud cfi ji:

11

PAAIE R b ?7) AT o

"rén hé zhé wéi shang?" gudngshud

Living beings have concepts of fear;

my resolve is immovable and untrembling;
now that I have attained the dharma

of liberation, my heart has no fear.

where there is fire (?) I do not fear fire,
nor do I fear water, either.

How can those who harbor

wicked intentions harm me?

At that time the yaksa Alavaka heard the words of
the Bhagavad. Then his heart was still. He wasn’t
able to do harm. That place was terrifying,
unreached by humans. (?) He then caused hail and
rain to fall on top of the Tathagata. They failed
and didn’t reach the ground; some of them
scattered elsewhere, and some that fell on the
Tathagata’s body turned into mandarava flowers.
At that time the yaksa king saw his strength and
power. He was amazed as never before. He felt (?)
a sentiment of joy toward the Tathagata. He said
as follows: “Leave right now, sramana!” The
Bhagavad left right away. The yaksa then wanted
to test the Bhagavad and said the following:
“Come back, sramana!” So the Bhavagad, without
a hostile heart, came back to that place. This
happened three times. Expand as the sitra. On
this the Bhagavad said these verses:

Sakra and all the Brahmas

cannot move [me] a single hair.

How much less is your present strength
capable of doing harm to me?

Give up your anger now.

If you have doubts, now is the time to ask.
I will explain individually

every thing you are uncertain of.

At that time the yaksa asked him the following
question: “What is it that people consider
supreme?” Expand as the sitra. Then, in his
present life, right in the Tathagata’s presence, he
expressed a joyful heart and spoke these verses:



IRERAR
AERERE KB -
R IRE
AEAARIERR -
WA
[SEVYER A
AL
FrAmERE
B 5 ERanih

AELYPPYE
LA Bk 2
fEVEA R ©
BEHBEE?
Fy7KPITELE -
GRS ©
B 2 T
AERERILTE ©
—HEEY

FR ORI
weicéng jian you shi,
shui néng shé dahai,
dang wei wo shén gu,
shuf bu fd cf wei,
ru bi youlishi,

yi bd endn chu,
shan s¢ wiyou bi,
sudyou bi yi zhé,
z1 jin gutming f6,
sudyi gidyuan zhé,

—EE o)
rud cf shamén zhé,
ér ji niu i shui?
bian zuo rushi shuo.
dang shé ganlu qu?
wei shui sud piaoni,
anchli wawéi'an.
zhizh€ zh1 sud guan,
néng ji€ shud ci fa.
sanbdo zui shi zin,
yiqie dé jidu.

4.2 Asoka section

I have never before seen a Sramana like this.
Who will abandon the great ocean

and go to the puddle in a cow’s footprint?
I can say (this proverb) as follows

as it applies to myself:

Who refuses this taste,

and will abandon amyrta?

He is like a powerful man, who,

for those drowning in the water,

having rescued them from disaster,

puts them on the bank without any motive.
[His] form, wholesome without comparison,
is what is contemplated by the wise.

He is able to explain the dharmas

of every single thing.

From now on I take refuge in the Buddha,
most highly revered (among?) the three gems;
in this way all who seek and desire it

will be ferried to the other shore.

12

Parallels for this section are found in the Asokavadana (Strong n.d.; see also Przyluski 1967 and Lam-
otte 1988: 239, who mentions further parallels in the Samyuktagama [T99]), and it is briefly men-
tioned in the Kalpanamanditika Drstantaparnkti (Huber 1908: 122).

144¢13 F‘Eﬁﬁﬂﬂé? SR BRE > — V)R BB A R R ]

SRS > AR fE o
wén ruldi boniepan bai sui hou, yigi¢ zhijian buxian yu shijian méjié

gudjie qiludli chéng, you wiang ming ashd.

HABE S - MR S AR, TR, B5
HEE S AR > RRAT -

qi dé shén weiwei, you bi tiandi wiyi, you dawe€idé, congming,

xidhui, kanrén yu bi lunyi, shi min rd zi.

BRI 2 K7 > 1R @ TIRS IR - i
W BEVEEAR o SERMTTIERM - HEE
s i NRESHE ?)

bi y¢ yl midn zht shi, bian zud shi stwéi: “wd jin sud yuan yi guo,
geng wu xiwang, dang yonghu rénmin. jin dang she hé fangbian, wéi

hé ye, dang xingqi hé shi, shi shi rénmin ji€ méng qi dé?”

o WN2K rildi ~ tathagata

o WRIREHR boniepdn ~ parinirvana

o B zhijian, usually jianadarsana?

13 bixian, spread and show?

o EEVE mdjié, magadha

o WRERL giloiili ? (MC. khilali) Wouldn’t we
expect Pataliputra?

o (& asha, asoka (MC. asyuwk)

o 18 dé ~ guna

* i%% weiwei high, lofty

o K7 tiandi = devendra, Indra

o 5L wiiyi ~ ananya, no different from

o KI&1E daweidé ~ mahanubhava? (probably the
sadharanadharma of the comparison with
Indra)

« HEPH congming and E52 xidhui both clever,
wise, skilled (what is the difference?)

 {E kanren fit, capable

o Gk lunyi discussions (katha, sarmvada?)

o B shi regard

 HR midn get sleepy, nidra

o FEUfE siwéi, think, reflect (Vcint?)

- i yuan seek, desire

o | xiwang, longing, aspiration

o P& yonghi, protect, \/rak; or \pal

* % she establish

o J7{# fangbian, upaya? or “opportunity”?
o 2 ye, karma

o B xinggi, give rise to? (utpadayati?)

» % méng acquire?

J# % is often asariskrta in Buddhist texts; I translate it was if it were akdrana.
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144c23

144c26

145a8

TE2 M T AR ERE - A2 SR AR

zuo shi siwéi yi ji ye shui ming, yi meéng zhong bian wén ci ji:

ERHLI
AR A

shéndi sheén wéimiao,

— AT
B IR <)
san shi sud jing shi,

dang gudngbu sheli, zuisheng qumiedu.

RILLREEI ERIERE - e L5 - [E/ERME

wén ci yu yi bi wang ji jingjué. shi wing yi jué, bian zuo shi tan:

MEABRAE 0 BRI 2R
EHRAME > FRFEARHE <

shanzai bi zhongshéng, qumiedu zht hou,

sheli tian sud chudn, wo déng dang chéngshi.

CHEE AR - 2R ERARFEEARR - DR
s - TIRE DR ME AR ?) TR AR BB
5 ¢ TEE MRS A] > BE SRR <

kou chudn ér sud wén, shi shi dawdng ji zhao qinchén ji dazhong, yi
ci yi wen bi yan: “wo dang yi hé yi xthua rénmin?” bi qiinchén
rénmin gezi chén ydn: “huo yan gongydng ridldi sheli, huo yén jisi

shéntian.”

R EEERER © B e E =L RVERE
HE(ERR - BIEEEAEEE - AItIREE
MEMHEAR > BEER > RAESEL > DiEEs
= BITEEREZ - BRI - RSP REZE
o) XIS -

shi shi wang bian zuo shi shud: “dang yi zhichéng yl yonghu qi fa,
wo zudye meng zhong bian zuo shi wén, stwéi ci sheli shén shanzai,
wei ci shi gt wo déng yi yonghu shijian rénmin, zi ji huo fu,
zhongshéng dédu yi, gongdé wii you liang, dang xing weiyi éncif, ji€

i jian zhaoming, wO yi meéng zhong wén rushi yu.” you shuo ci ji:
shi jian zhaomin 0 yi meng zhong wén rash ” you shuo ci ji:

EERER > EHERAD
TRkl > EALEEA] o

ruo wén bi yixidng, daochdng zi jué zhi,
bi shi shi shizi, ying gongyang sheli °

e ESRELE T > EUUERMME @ AR
o) WEEREMNILES @ TREERER - BT
R Q2 FRAETEEA o

shi shi wang jf zha biqia, fu yi ci yi wen bi yué: “zha biqit yi fd zhi

jiao.” shi wang fu yu bi biqiti yan: “zhi xidn su6 shud, wo yi meng

zhong sud jian, z€ shi wo st zhi débén.”
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RS shui ming the darkness of sleep?
Z meng dream
18 ji, gatha, verse

& shéndi DDB “truth, attention,
attentiveness”?

T weimiao excellent, profound
W ZE jingshi respect, honor

&4 gucingbii distribute, spread
M| sheli ~ Sarira, relics

BB qiimiedit ~ parinirvrta

%8 yil, vacana, words, speech

& jmgjué wake up, Nbudh

% an DDB “extol, sigh”?

SR zhongsheng, sattva

& chudn, pass on, hand down

TR chéngshi, serve upon, upa-\ds or
upa—\/car?

A zhao, summon

BEEL quinchén, officials (?)
KR dazhong great assembly
2% yi usually artha, maybe here “doctrine”?
fifl x: take pity on, be compassionate to
1E hua teach

£ H gezi each one

[ chén tell, inform

-2 gongydng, veneration

ZZRE jisi, sacrifices, yajiia?

K shéntian, dévas?

23 zhichéng, sincerity?

2L wei cf shi git maybe “for the sake of

this world?” (%...H often dative)
‘H. yf appropriately, fittingly

B BEERE zi ji huo fii maybe “having created

merit for myself”?

T&FE dédui, (cause to) cross over?
i gongdé punya? guna?

Ao = ~ v .s . . .
A E wi you liang, limitless, amita
AR weiyi, tryapatha?

B2 enci, anugraha?

H8HH zhaoming, light, illumination

B2 yimxidng, ghosa or Sabda
7855 daochdng, bodhimanda?
TR T shi shizi, Sakyasimha
[ ying, appropriate, fitting

# jiao, teaching

B

TEHE sit zhi, plant/sow
A dében, kusalamila



BT \H S\ > FAiER 0 5 0 s
THEREERE SRR - BERER - QAR RIS
ElE

=]

shi shi wang yu ba ri shou ba guanzhai, zhu6 chiinbdi y1, zhuang
zhdong, ming gu, zuo chang jiyue tdn qin gi s¢ chui lud, shao

zhOngzhong xiang, yd luéyue chéng yu dé sheli.

MR A 5 - CRSHAIUME - AT
AR T F SRR ¢ L
IO JEL © AR SLILAE o) BIREBHR

vy B EEITH I ERD | o ows
RA®RSF IR T ey Rt B

NIRRT o

wén bi chéng Ii you jinquan shi, yi jian jilnquan you qi xingxiang,
., e et il o zi wén yixia . o

gidnshi yi ti huishi jian bi xiang ,; - bigia yan» WANE XUy STWEL bian

zuo shi yu: “ci bi dang huo weéimiao guodshi. wo yu fakai tonghdn

jian ci zhong wén.” ji fakai hén jian you jinquan, yi jian wénzi

ci quan ashéshi wangji . =~ VR _ N L.

£6 yén you asha wing y&» Jian CI zheéngyan, ji yd zhongshéng bian du ci

wénzi.

RSB SUE R 0 ARERIGEEZ A A
TR EZE  BoRBBEREE > BA¥
HINETES o W RE FEVUBUEBFE LB - H5F
Ty > BEREHESERE T EIRENE > it
Bt - HABEEE - ARERIERE - EREIE
2 BB B o AEANE - HiR
ST o

yi méjié gudjie you ludyue chéng, you zhingzhé ming
boxiubotudlud, you zi ming boxitdatud. bi er zhdangzhé zi zai
sijiaodao téu nong tlixi, dang nong tiixi shi, pishéyémidudlud
zhdngzhé zi, bian hudi huanxi, bian ji t huishi, fu you zht huanxi
zhg&. rildi bai sul niepdn hou, pishéyémidudlué dang chuxian yu shi,

yudn bi ti gongdé. you wang ming ashi, chimo xiézhong.
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B guanzhai precepts, sila
# zhud wear

#liH chiinbdi pure white

# zhuang strike

## zhong bell, chime

& ming sound

¥4 gii drum

18 chang singer

£24% jiyue dancer

58 dan \vad (caus.), play

2 gin and %% se are both apparently
stringed instruments

W2 chut Ndhma blow

¥2 Iu6 Sarkha conch

Y& shdo burn

75 xiang incense

£%5FE jinquan shii, documents on metal plates
(= copper plates?)

FA%: xingxiang image (pratima?)

B huishi ~ pradana

JHR xityid, ksana

¥& huo take, recover

BE gudshi ~ phala

%254 fakai open

$RER ténghdn copper box (tamra-samudgaka?)
FRIBEH: ashéshi, Ajatasatru (MC a-dzyae-syejH)
7558 zhengyan witness, verify (maybe saksat?)
# dii, read, Npath?

#ER Iucyue, Rajagrha

R&H zhingzhé, srésthin? grhapati?
A HR % 28 boludémiduolud, Balamitra
RRRAER 2 %8 pishéyémiduolud, Vijayamitra?
(The same as FEREHREE 2 %€ later.)
RIBIEREZE boxiabotudlud, Vasubhadra
1B#2% boxiiddtuo, Vasudatta

VOH83HE sijiaodao, catuspatha, crossroads

5H t6u maybe agré here?

7% nong, play, \/krl'd

RERE hudi huanxi experience delight
(pm-\/mud?)

4 ja cup the hands

T Ei tii huisht gift of earth, pamsupradana
vel sim.

By zhit DDB aid, assist?

H B chixian appear, manifest

H¥& chiimo appear and disappear

HiFd xiézhong wicked families?



145b6

Ry > ERBEERE A > BEEHE  TE
AR o N EIERE o) BORIEHR AR > BE
WRH o AN B2 o BN o LM
Bl - TERRAEH o fER/ DR IINTELSEE <
s R - TRINEEEN] > SRR o) 2
P EESRIERE A BEIGER o 2z
AR o TTRRILAE

shi wang dud ci wénzi, bian hudi huanxi tan weicéng you, fu gao
qunchén: “geéng du ci jinquan, rdshang wiyi.” bi yu ci shiji¢ rénmin
zhi 1¢i, ji€ dang tongling, rdn bu tan yu boxitdatud, dang wéi bi
rénchén. shi wang bian zuo shi tan: “shanzai da fitidn. zuo shi shido
shi huo da gongdé, xin dé huanxi.” huo you zud shi shud: “wo qu gt
td sheli, fenbu guangdu shijie.” shi shi wang shanzai tan weicéng
yOu zhi zhi, huanxi qu bi sheli. xkong zhi zhdong wén shénsheng

shéng. ér shud cfi ji:

B
B AT -

dang fa huanxi xin,

SR
ERAHL

shandé bu k& chéng,

dang gudngbu gongdé, yi sheli jiaohua °

RERBEH] > mpkE THEEE o 2k /(BT
B —HEBR - B ESEHES @ MANEE
A s 20 TR > S TIE - oS A
St MRS o BRI TMITHSE > BULHOR S
L o g o Rt O 2 o B AT
B > fERNHPRIE S E A R ERE Y] o —
DIt 2 tE o B AR o RS S A B <)
T IR T B 2 — R SRS TR o R
H DRt e =k > BEmESREARE - =
A E L 2}

tianwang yu bi sheli, ér yli ruogan zhong hud. shi shi wing qi ba
wan si qian td, y1ri ji€ xichéng. shi shi wang gao bi qinchén yan:
“bi you rdshi zhéndi ydnjiao, shi sud cheéngyu, wéi f6 jin yi miedu,
fénbu sheli yu shijie, yi wi zhongjié. shén jing ru jin, yi rd bdixué,
guan ci di weicéng qi ¢, bi yi rdshi. jian ci di yi yonghu zhi, sué
jiaoshou zhi buké dong, zai yanxué zhong ji xuingao kong wi you
liang, kuang dang tongling yiqie. yiqie¢ di shi fitidn, shili guan
zhongshéng 1¢i, sud qi tdsi wi you z&€ngjian.” shi shi shiztn sheli
wéi y1 zhOng lei, gege zud rudgan zhong lun. shi wang shud yue:
“y6u ci i wishu jingang sanmei, sui gl ér zi dé shé xitx{. yinhé

dangduci?”
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& gao = d-\/jﬁap
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FH2 chengyi glorify?
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T sui shatter, fragments
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15 shé upeksa?

IR xidixt rest, repose

M jmgang ~ vajra

=k sanméi ~ samadhi

B wiishit = asarkhyeya

[ dir beyond (ELL ~ atah param?)
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