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1 Sutram 442: dhator ekanekatve *m-ar-ay-ir-en-enavo ’nya-yusmad-asmasu kartari

VRTTIH — anya-yusmad-asmad-arth&su pratyékam
ekatvanekatvayor vivaksitayor yatha-kramarm dhatoh am,

ar, ay, ir, en, ev, €t€ pratyaya bhavanti kartari abhidhéye.
anyatvarh ca yusmad-asmad-ap€ksarh sannidhanat. anyas-
minn ekatvé am, anékatve ar. &varh yusmad-arthé ’pi ekatve
ay, anékatve ir. tathaivasmad-arth€ pi €katve en, angkatve
evu.

PRAYOGAH — tan irddam, tam irddar; nin irdday, nim
irddir; an irddem, am irddevu. anya-yusmad-asmadam
aprayOge ’pi tad-artha-vivaksayarh bhavanti. nodidam, nodi-
dar; nodiday, nodidir; nodidem, nodidevu. dévadattanam
kanden; devadattanam kanday; nimmam kandan; nimmam
kandem; ennam kandam; ennam kanday ity-adav anya-
yusmad-asmadarm prayoge 'pi vyadhikaranatvad am-adayo
na bhavanti.

COMMENTARY — When singularity or plurality regarding another, us, or
you is intended, the suffixes am, ar, ay, ir, en, and evu appear after a verbal
root, when the agent of the verbal action is being expressed. Because ‘an-
other’ is close to ‘us’ and ‘you,’ it is in relation to those two. For another
we have am in the singular and ar in the plural; for you we have ay in the
singular and ir in the plural, and for us we have en in the singular and evu
in the plural.

USE — tan irddam (he was), tam irddar (they were); nin irdday (you [sg.]
were), nim irddir (you [pl.] were); an irddem (1 was), am irddevu (we
were). These suffixes are used to express these meanings even when the
corresponding words for persons are not used: nodidam (he saw), nodidar
(they saw); nodiday (you [sg.] saw), nodidir (you [pl.] saw); nodidem (1
saw), nodidevu (we saw). In the following examples, words for persons are
used, but corresponding suffixes are not, because they do not refer to the
same person: devadattanam kandem (1 saw D.); devadattanam kanday (you
[sg.] saw D.); nimmam kandam (he saw you [pl.]); nimman kandem (1 saw
you [pl.]); ennam kandam (he saw me); ennam kanday (you saw me).
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end dirgham api kécid icchanti.

tani-vannar laficam Tvém

puruli ninage pii-goficalarh bégadindam
ninag’ Tvém tumbi kenda-

vareya misupa mel-moggeyarh manad’ endur
ninag’ 1vén afice kampar

ninag’ osayisuver kiide tengaliy enn 0-
panan ind’ araydu tand’ enn-

odan irisidod’ end” ake matadutirppal'

atanum ninum irddir; atanum anum irddevu;, anum atanum
irddevu ity atra Sabda-para-vipratisédhat parasraya &va
bhavati.

VYAKHYA — iha taval 10k€ prayogarharnh Sabdatattvam
dvividham. nama-prakrtikarh dhatu-prakrtikam ceti. tatra
nama-prakrtikarh sub-anta-stri-pratyaya-karaka-samasa-
taddhitadi-bhéda-prabh&darh sa-prapaficarh niriipyédanim
dhatu-prakrtikarm savistaram nirlipayiturh upakramamanas
tavat tinantarn niriipayitum aha — dhator ity-adi.

Some people accept long én as well:

She said: If you look for my lover right now and bring him back
to me, I will give you, parrot, a ripe fruit as a gift, and to you,
bee, I will straightaway give a cluster of flowers, and to you,
goose, I will give you the brilliant soft bud of a red lotus, always
without interruption, and I will make your fragrance beautiful,
south wind.

In the following examples the latter person (in the list given in the sitra)
is the one the verb agrees with: atanum ninum irddir (he and you were);
atanum anum irddevu (he and I were); anum atanum irddevu (I and he
were).

piscussioN — Now in this world there are two basic categories of linguistic
expressions that can be used, those based on nouns, and those based on ver-
bal roots. Among them, those based on nouns, with their varieties such as
declensions, feminine suffixes, thematic roles, compounds, and secondary
derivates have already been discussed at length, and now, with siitra 442,
we will commence the detailed discussion of those based on verbal roots,
starting with finite verbs.

Andayya’s Kabbigara Kavam, v. 63. The meter is mahdasragdhare (sragdhare with two light syllables instead of a heavy syllable at the beginning).
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yady api 10ké dvi-vidham &va tattvarh vacya-vacaka-
prabhédat, tatra sarvo ’py arthd vacyo ’bhidhéya iti yavat,
sarvo ’pi $abdo vacakd ’bhidhanam iti, tatha ca dhatavo
’pi kriya-rupasyarthasya vacaka iti abhidhanani bhavanti,
abhidhanar tu namaiveti sarvam api $abda-tattvarh nama-
prakrtikam eévety aikadhyam éva nanaikadhyam iti kuto
dvaidhyam iti; tathapi nama-§abd€natra vastu-vacakam
evocyatg, na vacaka-matram. vastu-vacini namaniti va-
canat.? dhatavo hi na vastu-vacakah, api tu kriya-vacaka
&va. kriyartho dhatur ity uktatvat. kriya ca na vastiicyata
1t1.

2. Katantram, commentary on 2.4.1 (namnam samaso yuktarthah).

3.

Sakatayanasabdanusasanam 1.1.22.

Now it is the case that there are two categories of things in the world, those
that express and those that are expressed, among which every thing can be
expressed, i.e., is a denotable, and every linguistic expression can express,
i.e., is a denotation. Accordingly verbal roots, too, are denotations, since
they express a thing, viz. an action, and denotations are just nouns. Hence
every category of linguistic expression is based on nouns, so there is just a
single category, not more than one. How then can there be two categories?
Notwithstanding this line of reasoning, the linguistic expression “noun”
here expresses something that itself expresses an entity, not an expression
in general, in accordance with the statement “nouns express entities.” For
verbal roots do not express entities, but rather actions, since it has been said
that “the meaning of a verbal root is action.”



AN

nanu pramana-siddham artha-jatarm sarvam api vastv €va bha-
vati. §asa-visanadikam apramanikarh tuccham €vavastu iti 10ké
prasiddhih. tatha ca kriyaya api vastutvat katham avastutéti cén na.
kriyaya vastu-dharmatvam &va, na vastutvam. anéka-dharmatmako
bhavo hi vastlicyaté. dravya-paryaydatmakam vastv iti vacanat.*
naikaikarh dharma-matram iti. dharmanarh vastv-arnS§atvéna vas-
tutvabhavat. atha vastv-armsa api vastiiny eveti c€t kim upacara-
vrttya, mukhya-vrttya va? nadyah, istapatteh. na dvitiyah, vastv-
anantya-prasangat. atd vastv-ams$anarh na prasiddha-vastuvad

vastutvari, napi tucchavad avastutvar, kintu vastv-arn§atvam eveti.

taduktarn tattvartha-sloka-varttike® —

naisa vastu na cavastu vastv-arh$ah kathyat€ yatah
nasamudrah samudrd va samudramso yathocyaté

iti. na ca samudrams$o “pi samudra &veti Sankyah. am$antarasya

tattvatattvanyataratva-nirnaye badhaka-sadbhavat. tad apy uk-

tam® —

Pramanamimarsa 1.1.30, although perhaps quoted from an earlier source.
Part 2, p. 322 (where the text in fact begins nayari vastu na cavastu).
Tattvarthaslokavarttikam part 2, p. 322.

One might object that it is quite well-known in the world that all
things established by valid sources of knowledge are in fact entities,
and anything that is not so established is a non-entity, i.e. a nothing,
like a hare’s horn; accordingly, even action must be an entity, if it is
not to be a non-entity! This is wrong, since action has the property
of an entity, but it is not itself an entity. For an entity is something
that consists of many properties, according to the statement that “an
entity consists of substance and modification.” And no entity can
be a property alone. For properties form parts of entities, and hence
they are not themselves properties. One might object that parts
of entities, too, are simply entities, but in that case, do you mean
would they be called so by transference or by primary reference?
It can’t be the first, because then you and I would be in agreement.
And it can’t be the second, because then it would follow that enti-
ties are infinite. Hence parts of entities are not themselves entities,
like the entities we are familiar with, nor are they non-entities,
like nothings, bur rather just parts of entities. As was said in the
Tattvartha-sloka-varttikam:

This is neither an entity, or a non-entity,

since it is called a part of an entity,

just as a part of the ocean

is neither the ocean nor non-ocean.
Nor should one think that a part of the ocean is just the ocean,
because another part would sublate the determination of its being
either the ocean or not. As was said:



tan-matrasya samudratvé S€samsasyasamudrata
samudra-bahuta va syat tattvé kvasti samudravit

iti. atd vastv-amm$anam vastutvam aupacarikam &va, na vastavam iti.

ata €va na tad-grahakarh pramanar kintu naya éva. naya-pramana-
bhéda-cinta tu mahatity astar tavad ity uparamyate.

kifica, astu vanyatra yatha-kathaficid vastv-arms$asyapi vastut-
vam. vaiyakarana-matg tu kriya-bhinnasyaivarthasya vastutvéna
kathanam iti tad-vacakany &va namani. kriyayas tu avastutvéna
na tad-vacakarm namocyat€. namnarh samaso yuktartha iti ka-
tantra-$astré *pi nama-$abdéna dhatu-vyavacchédakaranac ca. atd
nama-dhatu-prakrti-bhédad dvaividhyam anupaplutam éveéti.

tatra dhatu-prakrtikarh dvividham: tin-antarh krd-antarh céti. dha-
tubhyas tin-krtyor évotpatteh. yady api tebhyo vikarana-ripa dapa-
da-vadi-pratyayas ca bhavanti, tathapi t€ dhatos tini krti va vihite
tad €va nimittam asadya tad-ayattas sarnskarakatayaiva vidhiyante,
na svatantrataya kasyacid vacaka bhavantity avagantavyam.

If that alone were to be the ocean,

then another part would be, too,

and there would be a multiplicity of oceans.
If that were the case, what would our
cognition of “ocean” refer to?

Hence we can only call parts of entities “entities” in a transfered
sense, not essentially. And for this reason what yields the idea that
they are entities is not a source of knowledge (pramanam), but only
a perspective (nayah). But there is an enormous discussion of the
difference between perspectives and sources of knowledge, so let’s
let this be.

Moreover, we could say, in other cases, that a part of an entity is

an entity in a certain respect. But according to the grammarians we
can only call something separate from action an entity, and nouns
are just what express that; by contrast, since an action is not an
entity, it is said not to be expressed by a noun. Moreover by using
the linguistic expression “noun” (in sitra 2.4.1) the Katantram dis-
tinguishes them from verbal roots. Hence the twofold distinction of
linguistic expressions based on nouns and verbal roots stands.

Among these two groups, the group based on verbal roots is itself
twofold, consisting of finite verbs and primary derivatives. Al-
though the suffixes dapa, da, and v occur after verbal roots in the
form of tense-forming suffixes (vikarana-), it should nevertheless
be understood that they are occasioned by the addition of a finite
verbal ending or primary derivative suffix to a verbal root, and that
they are added only as a kind of preparation (samskarataya) in de-
pendence upon them; they are not expressive of anything on their
own.



tatra krt-pratyayah kartradi-karake bhave ca yathayogam bhavanti.
tin-sarhjiiakas tu sarhskrté kartari karmani bhave ca bhavanti.
bhasayam tu kartr-karmanor €va, na bhave. ata éva bhasayar dhatv-
artha-laksano bhavah krd-vacya eéveti raddhantah.

dhatavo ’pi dvedha, sakarmaka akarmakas ceti. tatra karmani
pratyayah sakarmakébhya &va, nakarmakébhyah. kartari tu sarvéb-
hyo ’pi bhavantiti vaktum aha dhator iti. sakarmakad akarmakac ca
dhatu-matrad éva na tad-vis€sad iti prakrti-nirdesah.

am-ar-ay-ir-en-evava iti sannar pratyayanarh svartipa-nirdé$ah.

nanv amadinar pratyayanam am-ar-ay-ir-en-evu tin iti tin-sarnjia
krtasti. tatha ca lingat sub iti vad dhatos tin ity €va nirdéso yukto

laghavat. na praty€ka-nird€sd gauravat sarhjiia-karana-vaiyarthac

Cceti cet.

Among them, primary derivative suffixes are used both in the sense
of a thematic role, such as the agent, and in the sense of the ver-

bal action itself (bhave), whereas finite verbal suffixes are used in
Sanskrit in the sense of the agent, the patient, and the verbal action
itself, but in the vernacular only in the sense of the agent or the pa-
tient, and not in the sense of the verbal action itself. For this reason
we hold that, in the vernacular, the verbal action associated with the
meaning of a verbal root must be expressed by a primary derivative.

Verbal roots, too, are twofold: transitive and intransitive. Among
them, patient-oriented suffixes only follow transitive roots, not in-
transitive roots; agent-oriented suffixes, however, follow all roots.
This is why he says after a verbal root. He uses the bare form to
indicate that the suffixes follow any root, transitive or intransitive,
and not a specific category.

With am-ar-ay-ir-en-evavah he uses the proper form of the six
suffixes.

Objection: The suffixes beginning with am have been given the
technical term tir, and that for reasons of economy it would have
been more appropriate to say “after a verbal root, tin,” just as he
earlier said “after a nominal base, sup” (sitra 203), rather than to
list them individually, which is both less economical and would
make the technical term useless.
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na. laghavadaréna tatha karané tin-sarmjiah pratyayatvavisésat sarveé
’pi yugapat prasajyerann ity anista-bhiya tatha ma prasanksid ity
€vam artharh gauravam apy anadrtya tatha nirdé$ah krta iti. na
caivarh karané ’py €sa dosah samanah. na hy am-adinam pratyeka-
nirdes$o yugapat-praptir nirunaddhi. tatha ca bhaksité *pi lasuné na
§antd vyadhir iti syad iti vacyam. pratyeka-nirdeésé 'nya-yusmad-
asmasu pratyekam ekatvanekatva-vivaksaya satsu visayesu sannarm
tésarh yatha-sankhy€naiva praptir bhavati. yaugapadyanavakasat.
naivar tin iti nirdé$€ yatha-krama-praptih. sama-vacana-bhavad
yugapat-praptir va syat. tatha ca lingat sub ity anantararh karmany
am ity-adivad atrapitara-vyavrttya niyamartharh yatnah kartavyah.
tat-karan€ ca gauravam. atd ’traivarh nirdé$a €va vararh laghavad
ity abhiprétya tathaiva vivrnoti anyasminn ékatvé am anekatve ar
ity-adi.

I am not sure of the meaning of this expression.

Response: This is wrong. Supposing we did so, for reasons of
economy, then everything designated by the technical term tin
would apply at once, since they are all equally suffixes. And we
don’t want that. That is why they have been listed, notwithstanding
the lack of economy. Moreover, it is not the case that the same fault
(viz. simultaneous application) applies if we list the suffixes in

this way, too. You might be thinking: well, if listing the suffixes
individually blocks their simultaneous application, then it might be
that illness does not subside even when garlic is eaten.” But when
they are listed individually the six suffixes apply to the six refer-
ents, that is to say, to another, you, and us, each singular and plural
respectively, since there is no scope for them to apply simultane-
ously. And they would not apply in the right order if the technical
term tin were to be used; instead, they would all apply simultane-
ously, since tir would express all of them equally. And accordingly,
just as siitra 204 (karmany am, “the ending am in the sense of the
patient”) comes right after sitra 203 (lingat sup, “a declensional
ending comes after a nominal base”), here too effort would have to
be taken to restrict the rule by excluding other operations, and that
would result in a lack of economy. For this reason the formulation
in the siitra is better, for reasons of economy. And with this in mind
he expains the siitra accordingly (“for another we have am in the
singular and ar in the plural”).



®©

nanv anyatvam itara-niriipanadhina-nirtipyar vastu-svartipam.
16ke sarvatra kificid ap€ksya kascid anya iti prasiddhéh. tatha ca
yad-ap€ksayanyatvarn tan-niripanam avasyakam. tad-anirtipané
tan-niripanasyasambhavad ity asankya natrapeksaniyam anyan
nirtipyam.

yatd ’tra yusmad-asmad-dvayarh sannihitam asti. atas tad-ape€ksam
evanyatvam ity aha anyatvam ity-adi. tatra hétum aha sannidhanad
iti. vyapti-pratyasattyoh pratyasattir gartyasiti nyayad iti.

nanv &vam api yad-ap€ksam anyatvarh tat prathamatd nirtipaniyam.
tasya tan-niriipanadhinatvat. tatha ca yusmad-asmad-anyesyv ity &va
vaktavyam. yatha minas tri§0 ’smad-yusmad-anya iti jainéndra-
§astram.’ nanya-yusmad-asmasv iti vyutkrama iti cé&t,

na, am-admarn sannam €katvadisu satsu visay€su yatha-krama-
siddhy-artham €varh niriipanam. anyatha visaya-visayinarh vy-
atyasah syat. asti caivar ritih pracam api. yatha 10 *nya-yusmad-
asmasu tip-tas-jhi-sip-thas-tha-mib-vas-mas iti.'? jainéndra-$astré
tiddeésye vidheye cobhayatrapi tathaivanupurviti tatha nirdésah. ata
€va tatra min ity €va pratyahard na tin ity avagantavyam.

I do not know the source of this principle.
Jainendravyakaranam
Sakatayanavyakaranam

Objection: To be “another” means to be an entity that depends

for its description on the description of something else, since in

the world, in every case something is “another” in reference to
something. And accordingly we require a description of the think
in reference to which something else is “another,” since it would be
possible to describe it without describing that. And “another” is not
described in relation to anything else in this sitra.

Response: He addresses this with “another.” In this case “another”
is in relation to the words “you’ and “us” that are proximate to it in
this sitra. He gives the reason: “because it is close.” The principle
is that between invariable concomitance and proximity, proximity is
stronger.3

Objection: Even if this were the case, then that in relation to which
it is “another” ought to have been mentioned first, and accordingly
he should have said “you, us, and another,” as was done by the
Jainendra grammar. “Another, you, and us” is out of order.

Response: No, in fact they are described in order that the suffixes
(am etc.) can apply in order to the six referents, beginning with

the singular. Otherwise the referents and the corresponding suf-
fixes would have been exchanged. Moreover this is how ancient
grammars, too, have done it, for example [0 'ny-yusmad-asmasu tip-
tas-jhi-sip-thas-tha-mib-vas-mas. As for the Jainendra grammar,
you should understand that it has mentioned the terms in that way
S0 as to maintain the order of the topic and comment in both cases,
and that is precisely why it uses the abbreviation min rather than the
abbreviation fin.



nanu yusmad-asmac-chabdau piirva-§astrésu sarvatra tyad-adi-gana-
pathitau. tayd$ ca bhasayam anupasarjanayoh praydoga &va nasti.
navyaya-Satr-tyad-adity anéna linga-sarhjfidya €va nisédhat. atah
katham anayor atra prayogah, yat-sannidhanad €kanékatva-visaye
dhatoh pratyayotpattir? iti cét.

Objection: The linguistic expressions yusmad and asmad are in-
cluded in a list of pronouns in all earlier grammars, and those are
not used in the vernacular, except as the first member of a com-
pound, since they are excluded from the technical term “base”
(linga-) by sitra 10 (navyaya-satr-tyad-adi, “‘indeclinables, partici-
ples, and pronouns are not considered bases”). How, then, can they
be used in this sitra, such that the relevant suffixes appear after a
verbal root to express singularity or plurality in proximity to them?
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na. atranya-yusmad-asmasv iti na saksad €té Sabdah
samabhivyavahara-visayataya vivaksitah, yenédam apadanarh $ob-
héta, kintu tad-artha-vacaka bhasa-visaya évamadi-pratyaya-vidhi-
niyamakataya vivaksita iti nokta-dosah. tatra yusmac-chabdartha-
vacakd nin-$abdah asmac-chabdarthasya tu en-Sabdah. tabhyam
any€ ye 'rthas t€sarh sarvésam samanyeéna vacakas tan-§abdah.
vi$€séna tu tat-tad-vacakas tadbhava-tatsama-désya-prabhédanam
avi§€sa eveti tan-nin-en-§abda-samabhivyahara-sacivyéna nirdisati
tan irddam, tam irddar iti-adi. tatrapi tat-tac-chabda-sannidhang
saty éva dhatos tat-tat-pratyayotpattir iti na nirbandhah, kintu
tac-chabda-sannidhané tad-asannidhané ’pi va tat-tad-artha-
vivaksa-matrénapi tatha tat-tat-pratyayotpattir bhavatiti. ata éva
catra stitré asmasv ity artha-pradhano nirdeésah. anyatha asmatsv
ity éva prayujy€ta nasmasv iti. artha-visaye€ hi yusmad-asmac-
chabdayor asadharini prakriya. §abda-svartipa-visaye tu sadhariny
éva. yatha yusmadi madhyamah asmady uttamah yusmad-asmadoh
padarh padat param ity adi-plirva-§astra-prayoga ity abhiprétyaha
anyety-adi.

Patafijali’s Vyakaranamahabhasyah on 1.4.105.
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Response: In this sitra, the linguistic expressions anya, yusmad,
and asmad are not intended to refer to the linguistic forms di-

rectly — which would make this objection quite appropriate — but
what is intended, rather, are the linguistic expressions that express
those meanings in the vernacular, such that they can constrain the
operation of the rules for the suffixes in question. Hence the fault
that you have brought up does not apply. Among those linguistic
expressions, nin expresses the meaning of the linguistic expression
yusmad (“‘you”), and en expresses the meaning of the linguistic ex-
pression asmad (“us”), and tan expresses in general all those mean-
ings apart from those two. With the examples (tan irddam, tam
irddar, etc.) he indicates, by including the linguistic expressions
tan, nin, and en, that there is no difference between the linguistic
expressions that express those meanings across the divisions of
Sanskrit-derived, Sanskrit-identical, and regional lexemes. Despite
this, however, one should not insist that the relevant suffixes are
added to a verbal root only when the corresponding linguistic forms
are present; rather, the relevant suffixes are added anytime there is
the intention of expressing the corresponding meanings, whether
the corresponding linguistic expressions are present or not. That is
why asmdsu is used in this sitra, with an emphasis on the meaning
of the word asmat, rather than asmatsu, which would indicate the
linguistic form of asmat itself. For the special derivation of the lin-
guistic expressions yusmad and asmad is called for when they refer
to a meaning, and the general derivation only when they refer to the
linguistic forms themselves. Earlier grammars, for example, have
used “second person in the presence of yusmad” and “first person in
the presence of asmad to indicate a form that follows another in the
presence of the words yusmad and asmad. With all this in mind, he
says: anya etc.!!



uktarh ca katantra-$astré namni prayujyamané 'pi prathama iti. api-
§abdad aprayujyamané ’py abhyupagamat. tatha paniniyé ’pi. yus-
madi samanadhikaran€ sthaniny api madhyama iti. sthaniny apity
aprayujyamané ’pi. yasyaprayuktasyarthah pratiyateé sa sthaniti
vaiyakarana iti ritim abhiprétya tatha tan-adi-§abda-prayogam
antarapi pradarSayati nodidam, nodidar ity-adi.

atra tan iti samanyatd va devadattam, yajiiadattam ity-adi-vis€satd
va vivaksaniyam. yady apy atramadinarm sannar pratyayanarm
dvayor dvayor yatha-kramarm prathama-madhyamottama-purusa-
sarjiia prasiddha. yad aha darpana-karah'> —

am-ar-ay-ir-en-evugal akkur
kramad-ekaneka-vacanadol pratyekam
samanise yugalatey akhya-

ta-marggadol nelasi ninda purusa-trayakar

12.  Sabdamanidarpananm

11

Moreover it says in the Katantra “the third person is used even
when a noun is used, and from the word “even” we understand that
it is used even when a noun is not used. Panini’s grammar similarly
says “the second person is used with reference to something coref-
erential with the word ‘you,” even when there is a substituend.” The
latter means that the second person is used even when something
coreferential with ‘you’ is not used, since grammarians consider
that form to be a substituend whose meaning is understood even
when it is not used. With this in mind, he exemplifies the suffixes
even without the use of the words tan and so on (nodidam, nodidar,
etc.).

In these cases one can either intend a general “another” with fan or
a specific “another” with Dévadatta, Yajhadatta, and so on. Now it
is true that each two of the six suffixes (am and so on) in order have
the well-known technical terms “third person,” “second person,”
and “first person.” As the author of the Darpanam says:

There are the suffixes

am, ar, ay, ir, en, and evu;

in which each successive pair expresses
the singular and plural, in that order,

of the three persons in verbal agreement.



13.

iti. nagavarmapy asutrayat tasu dve dve prathama-madhyamottama-
purusa iti.' tathapy atra tat-samjiia-krta-prayojanabhavad
akaranam. sarhjfia-karanar hi pray0janartham. tac cét sarnjiian-
tar€na téna vinapy vanyathaiva sidhyati. na tad avasyarh vaktavyam
iti niyamah. asti ca plrva-$astrésu apy &sa ritih. yatha katantra-

L= 9

iti sarhjiia. jainendra-mate tu minas triso *smad-yusmad-anya iti
sarmjfiantaram éva. Sakatayana-mat€ tu 10 "nya-yusmad-asmasv
ity-adina vinaiva samjiiam prakriya nirvytidha. atd ’trapi tayaiva
ritya nirvodhurh Sakyata ity évam abhiprayénaiva tad-akaranam, na
tu tad-artha-nis€dhamanaséti mantavyarh.

Karnatakabhasabhiisanam siitra 198.
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Similarly Nagavarman’s siitra reads: “the third, second, and first
person are represented by each pair.” Nevertheless we have not
used these technical terms, because there is no reason to do so.

For there has to be a reason for making a technical term, and if

the same thing can be accomplished without it, or with a different
technical term, then we don’t need it. This is a constraint of ours,
and the same procedure is found in earlier grammars. For example,
in the Katantra and Paniniya grammars, the technical terms “third
person, second person, and first person” are used for each triplet
(of finite verbal endings). But in the Jainéndra grammar, we have
another technical term entirely (minas triso 'smad-yusmad-anya).
And in Sakatayana’s grammar, the derivation proceeds without any
technical term at all (I6 'nya-yusmad-asmasv). Hence, in this case,
too, it can proceed in the same way, and with this in mind we have
not used the technical terms “third person,” “second person,” and
“first person.” But don’t think that we have done so to reject the
meanings of those terms.



nanv atranya-yusmad-asmasu pratyekam €kanekatvayor yatha-
kramam am-adi-pratyaya vihitah. na hi t€ sarvatraivarh niyaména
prayujyanté. kvacid vyabhicara-dar§anad iti tad udahrtya darSay-
ati devadattanam ity-adi. devadattanam kandem, devadattanam
kanday atrobhayatrapi dévadattanam ity anyaikatva-sannidhané

"pi na dhator am drSyate. tatha ninnam kandam, ninnam kandem
atrobhayatrapi ninnam ity yusmad-€katva-sannidhang ’pi na dhator
ay. tatha ennam kandam, ennan kanday atrobhayatrapi ennam ity
asmad-&katva-sannidhané ’pi na dhator en. sarvatrapi pratyayan-
tarasyaiva Sravanat. tatha tatraiva prayoge devadattarani, nimman,
yemmam ity ang€katva-prayogas ca. tatha dévadattanim kanalpattir,
kanalpattevu; ninnim kanalpattar, kanalpattevu; ennim kanalpattar,
kanalpattir ity-adi karmani prayogg sarvatrapy ukta-laksanabhavat
katham €tad ity anuyOgg tat tathaivety prativakti am-adayo na
bhavantiti.
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Objection: The suffixes am etc. are taught, in sequence, for “an-
other,” “you,” and “us,” in the singular and plural. For they are not
necessarily used in this way in all cases, since we observe some
deviation. To exemplify this he brings forward forms like déva-
dattanam. In both devadattanam kandem (“1 saw Dévadatta”) and
devadattanam kanday (‘““You saw Dévadatta”), we have a singular
term for “another” (devadattanan), but am is not observed after the
verbal root. Similarly in both ninnam kandam (“He saw you™) and
ninnam kandem (“1 saw you”), we have a singular term for “you”
(ninnan), but ay is not observed after the verbal root. Similarly

in both ennam kandam (“He saw me”) and ennam kanday (“You
saw me”), we have a singular term for “us” (ennan), but en is not
observed after the verbal root, since in all these cases we have a
completely different suffix. We have similar uses in the plural with
deévadattaran, nimman, and emman. And similarly déevadattanim
kanalpattir (“you were seen by Dévadatta”), kanalpattevu (“we
were seen’), ninnim kanalpattar (“they were seen by you”), kanal-
pattevu (‘“we were seen”), ennim kanalpattar (“They were seen by
us”), kanalpattir (“you were seen”’) — how can these passive usages
be accounted for, since the definining characteristic is absent? He
responds to this objection with the phrase “The suffixes am etc. do
not occur” etc.



tatra hetum aha — vyadhikaranatvad iti. ayam asayah.
atranyaikatvadisu am-adi-pratyayah kartari vidhiyantg. tatra
samanadhikaranyar vivaksaniyam. samanadhikarané kartariti. na
cayam arthas siitrénasiicitah katham abhyupagantava ity Sankyah,
samarthya-siddhatvat. Sruta-prakrta-samarthyanumitd hi siitrartha
iti. plirva-$§astré 'pi tathaivangikaranat. yady apy ayam arthah kvacit
paniniyadau mandanugrahartharh samanadhikarang iti saksad evok-
tah, anyatra tu samarthya-labhya iti saksad-avacané ’py angikrta
€vety atrapy avasyam angikartavyam &va. samanadhikaranyam catra
tin-vacyasya kartuh karmano va prathamanta-padabhidhéyatvam
€va nanyat.

nanu yadi nocyaté tad tad évabhidhatté nanyénoktasyanyo ’bhid-
hayaka iti. tatha ca tin-vacyasya kartuh karmano va tin &vabhid-
hayaka iti katham asya prathamabhidhéyata. anyatha ghata-pada-
vacyah pata-padabhidhéy6 ’pi syad iti atiprasajyata iti cét.

With “because they are not coreferential” he gives the reason for
this. Here is the idea. The suffixes am and so on are taught in the
sense of the agent in reference to another in the singular and so

on. Their coreferentiality with the agent is intended (“in the sense
of a coreferential agent”). And one should not wonder at how this
meaning is arrived at despite not being indicated by the siitra, be-
cause it is provided by context (samarthya-). For the meanings of
siitras are elicited based on the context of what is actually uttered,
since earlier grammars have accepted this as well. Now it is true
that Panini and others have made this meaning explicit for the ben-
efit of dull people (by saying “coreferential’), but in other cases
they have accepted it without saying so explicitly, since it can be
obtained from context. Hence we have to accept it here as well.
And in this case coreferentiality consists precisely in the agent or
patient, which is expressed by the finite verbal suffix, being denoted
by a word ending with the first case suffix.

Objection: Unless you actually said, “this denotes this; one thing does not
denote something that is expressed by something else,” and “a finite verb
denotes either an agent or a patient, which is in turn expressed by the finite
verb.” how can [the agent or patient] be denoted by the first case suffix?
Otherwise it would end up that what is expressed by the word “pot” would
end up being denoted by the word “cloth.”
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atra brumah. pacati, pacasi, pacamity-adau kartari prayoge karta
tavat pratiyaté. tatra dhatv-arthanukiila-krtiman kartéti samanyatah
kartrtva-prakaraka-pratitav api sa ko veti vis§€sa-bubhutsayam itara-
vyavrttya kartr-vi§€sa-dévadattvadi-prakaraka-pratipatty-artham
dévadattas tvam aham ity-ady-anya-yusmad-asmat-padani prayu-
jyant€. yady api tatra dévadattadi-Sabda &vanvaya-vyatirekabhyam
devadattady-artha-vacakah, tathapi prayuktair &va Sabdair arthav-
abodho naprayuktaih. prayogas ca na prakrti-matrasya pratyaya-
matrasya va. na kévala prakrtih prayoktavya, na ca kévalas ca
pratyaya iti niyamat. kintu padatvam apannasyaiva. padatvar ca
savibhaktikasyaiva navibhaktikasya. vibhakty-antam padam iti
vacanat.'* ato ’tra padatva-nirvahartharn yaya kayacid vibhaktya
bhavyam. tatra ka va prayoktavyéti cintayar dvittyadayo vib-
haktayah karmadi-karaké sambandhé ca yatha-yatharh vidhanad
upaksina-Saktikas savakasa iti prathamaikaparam anyatravidhanad
an-upaksina-Saktir niravakasa visistastiti saivatra vidhiyata iti tad
éva prathamanta-padabhidhéyatvam iti.
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Response: In active usages like “he cooks,” “you cook,” “I cook,”
an agent is understood. In those cases, there is a general notion
whose relational qualifier is “being an agent,” viz. “the agent is the
one who is possessed of an action that is conformant to the meaning
of the verbal root.” Nevertheless, when there is a desire to know
who the agent is more specifically, the words for another, you, and
us, viz. “Dé&vadatta,” “you,” or “I,” are used for the sake of an un-
derstanding whose relational qualifier is a particular agent, such as
“being Devadatta,” through excluding the others. And although,
thanks to positive and negative concomitance, it is the linguistic
expression “De&vadatta” (etc.) in those earlier cases that expresses
the meaning Dévadatta, nevertheless the awareness of the meaning
comes through the linguistic expressions that are actually used, not
through those that are not used. Moreover there is no use of a base
or an affix on its own, since there is the constraint that neither a
base nor an affix on its own can be used. Indeed they have to be
used once they become a word, and only something with an inflec-
tion can become a word, not something without an inflection, since
it is said that “a word is that which ends in an inflectional affix.”
For this reason, there must be some inflectional affix or another,

in order to guarantee that the form is a word. Given that that is the
case, when we think about which inflectional affix is to be used,
the second case etc. have exhausted their capacity in expressing
factors like the patient, and connection, since that the way they are
taught, and are therefore spoken for; by contrast, the first case has
not exhausted its capacity to express anything else, since it is not
taught for anything else, and is therefore not spoken for, and this

is what distinguishes it. Hence that inflectional affix is taught in
these cases, and hence that is what it means to be denoted by a word
ending in the first case.



14.

na ca dvitiyadivat prathamapy anyatra vihitaiveéty upaksina-

Saktir &va. tasam iva sarvaika-vakyatayaikatra vidhanab-

have ’pi vaiyakarana-mata-bhédéna tasya api sankhyady-
artha-visesésu vidhana-darsanat. tatha hi: €ka-dvi-bahav iti
Sakatayanah, prathama-vibhaktir lingartha-vacang iti sarvavarma,
pratipadikartha-linga-vacana-parimana-matré prathaméti paninir
ity évarm tat-tan-mata-bh&dena tatra tatra vidhana-darsanat katham
€sapy an-upaksina-Saktir ucyat€. vihita-sthala eva Sakty-upaksayad
iti vacyam. idam &va hi tat-tad-abhipraya-prayalocanayam tin-
vacya-karaka-samanadhikaranya €va paryaptam iti. tat-paryalocana-
prakaras tu nyasa-bhasyadi-granth€sv &va prapaiicita iti tatraivanu-
sandh@y0 ’sya grantashya sanks€pa-ruci-adhikaritvad iti. ata va
minaikarthaiveti tat-samanadhikaranya éva prathamar nyariiru-
pad bhagavan dévanandi. tad €tat sarvam akalanarh bhasayam api
samanam &va. tattva-cintaya yukti-cintayas ca sarvatrapy avisésat.
kévalam prakriya-cinta-matram €va parar viSisyate nanyad iti.
tathaivatrapi prathamam asutrayat sitrakaro mukté iti. vicaritar
ca tatraivaitat. tad idarh samanadhikaranyam kartarTva karmany
apy anusandhéyam. atah samanadhikarana €va kartari karmani
vami am-adayd bhavanti nanyatra. dévadattanam kanday ity-adisu
pradar§ita-sthal€su tu anyaikatve saty api dvitiyanta-padabhidhana-
visayataya prathamanta-padabhidhana-visataya nastiti samanad-
hikaranyabhavad am-adayo na bhavantiti.

atram-adinarh madhy€ paficamo hrasvadir €va yady api siitré
nirdistas tathapi dirghadim api kécid icchantiti aha en-ity-adi.
tatha ca praydogah —
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Nor is it the case that the first case is taught for something else, like
the second case, and therefore its capacity for expressing something
else has also been exhausted. For although those other cases are
not taught ... we see that the first case, too, expresses particular
meanings such as number. That is to say: Sakatayana teaches it in
reference to one, two, or many; Sarvavarman teaches it in refer-
ence to the gender and number; Panini teaches it in reference to the
meaning of the stem, the gender, and the number. Hence we see

it taught in reference to different things according to the different
views of the grammarians. How, then, can it be said that its capac-
ity to express its meaning is not exhausted? One could say that it

is because its capacity is exhausted only in the place that is taught.
For this



tani-vannar laficam Tvém
puruli ninage pii-goficalarh bégadindarn
ninag’ 1vérh tumbi kenda-
vareya misupa mel-moggeyarh manad’ endurh
ninag’ Tvén afice kamparm
ninag’ osayisuverh kiide tengaliy enn o-
panan ind’ araydu tand’ enn-
odan irisidod’ end’ ake matadutirppal
iti. tathatra trttyam aikaram ardhaikaram api kécid icchanti.

$ri-kanta nine sale ge-

Idai kantuvan amala-mukti-satiyol nered’ a-
ntai kidada sukhaman ulidargg’

1 krtyam asadhyam ariven an avarolavarn

tatha

kantuvan ent’ alariside kr

tantanan urad’ entu gelde mukty-anganeyarh

ent’ oliside niravadhi-sukha-

santatiyan ad’ entu padede pel eneg’ arha
iti ca prayoga-darSanat. nanu ca vakya-prayogésu kriya-karaka-
samanvayo dvédha bhavati sahanvayah pratyekanvayas céti. ya-
tranekésu karaka-padesu kriyapadam ekarh sahaivanveti sa sahan-
vayah. yatra tu tat pratyékam évanveti sa pratyékanvaya ucyate.
ubhayathapi prayoga-darSanat. tatradyasya yatha —

avatokavali naiciki-pratati ghrsti-Sréni-pinodhnika-

nivaharh baskayani-kadambakam acandi-mandalarh dhénu-ko-

tiva$a-santati-vatsaka-samudayarh prastauhikanikam i-

rdduvu govardhana-gotra-gotra tatadol govinda-govrndadol

iti. dvitlyasya yatha —
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Similarly, in the following example,

Srikanta, you alone have conquered well Kantu, joining with
(neredu) the good woman (sati) of pure liberation, you have joined
(antai) pleasure that does not fade (kidada), This deed was impossi-
ble for the rest (ulidarge). I know (among them?)

Similarly:



tridasanaka-vasanav asu-

gu divya-ravam atapatram esal vale camararn

sad-amala-bha-mandalam ese-

vudu ninnol jinapa nine jagad-aradhyam
iti. tatra praty€kanvay€ yavanti karaka-padani santi tavatsv api
kriyapadasyavrttya samanvaya iti na kapy anupapattih. sahan-
vaye tu yatranyaika-vacanany &va bahiini santi tatra tad-anekatve
niyuktam aram évadaya prayokturh Sakyatve ’pi yatranya-yusmador
anyasmador yusmad-asmador va dvayor dvayor anya-yusmad-
asmadarm trayanarm va padanam prayogas tatran€katva-vacinam
ar-ir-eviinarh madhye kirh va prayoktavyam. sarvasyapi nimittasya
jagartkatvad ity asankyatranya-yusmad-asmadam uttarottarasritam
eva karyarn nanyad iti pratipadayiturh tathaivodahrtya darSayati
atanum ninum irddir ity-adi. parasraya iti parapeksaya yah paras
tad-asraya ity arthah. tatra bijjam aha — sabda-para-vipratisedhad
iti. ayam asayah. anya-yusmad-asmasv ity atranyatva-pratipattau
pratiyogi-pratipatty-arthar sannihitayor yusmad-asmadoh prag eva
niripaniyatve tatrapy asmad-yusmador vyutkramé ’py adosatve
’pi yad artham anya-yusmad-asmasyv ity &va patha-kramah kr-
tas tat-paripatim asrityottarottarasraya éva vidhir bhavati. &téna
yugapad-vacané parah purusanam iti katantra-§astravad yatnantara-
karana-prayaso nanubhoktavya iti Sucitam iti.
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