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I. Anuya’gad@dmsdz‘mm 17

Anuysgadovarasitram, Cirni-vivrti-vrttivibhisitam (2 vols.), ed. Muni Jambavijaya. Mumbai: Mahavirajainavidyalaya, 1999. (Jaina-Agama-Granthamala 18.)

vol. 1., pp. 51—52:

1 s€ kim tarh janagasariradavvavassayam? janagasariradavvavassayam— What is “the gvasyaka in the material form of the body of the knower?”
> avassae tti padatthadhikarajanagassa jar sarirayarh vavagaya- It’s like this. When somebody sees the body of the knower of the topics
3 cuyacavitacattadéharh jivavippajadharh sejjagayarn va santhara- that form the meaning of the word avasyaka, a lifeless body — from
4+ gayam va siddhasilatalagayam va pasitta narh koi bhanejja aho narh  which the life has either been taken, or caused to be taken, or simply left
5 iménarn sarirasamussaénarh jinaditthénarh bhavénarm avassae tti behind —laying on a bed, a cushion, or a slab of rock, and that person
6 payarh aghaviyarh pannaviyar paraviyarm darhsiyam nidarsiyam would say, “Wow! The word dvasyaka was learned, taught, analyzed,
7 uvadamsiyam. jaha ko ditthanto? ayam mahukumbheé asi, ayarh shown, pointed out, and illustrated according to the meaning taught by
s ghayakumbhe asi. sé tarh janagasariradavvavassayam. the Jinas by the person who was once supported by this body.” What

would be an example? There used to be honey this pot. There used to
be ghee in this pot.



Nandisitram v. 33

Nandisiatram by Shri Devavacaka with the Vrtti by Shri Haribhadracarya and Durgapadavyakhya on Vrtti by Shri Srz'mndnica‘rya and Visamapadaparyaya on Vrtti, ed.
Muni Punyavijayaji. Varanasi and Ahmedabad: Prakrit Text Society, 1966. (Prakrit Text Series 10.) p. 13:

> AW

barasasamvaccharié mahanté dubbhikkhé kalé bhattattha
phidiyanarm gahanagunananuppéhabhavato sutté vippanatthé puno
subhikkheé kalé jaté mahuraé mahanté samudaé khandilayariya-
ppamuhasanghéna ‘jo jarh sambharai’ tti évarh sanghaditarh kaliya-
suyarn. [...] anné bhananti jaha suyam n6 pattharm, tammi dub-
bhikkhakalé jé anné pahana anuogadhara té vinattha, égé khandila-

yarié sandharg, téna mahuraé puno anudgo pavattio. ..

When, in the course of a great famine lasting twelve years, the sifra
was lost, owing to the fact that the monks, having broken their vows
in search of food, were no longer engaged in learning (gabana-),
repeating (gunana-), and reflecting (anuppeha-), a great gathering
(samudaé) took place when the famine had ceased, and there the
Kaliyasuya was harmonized (sazighadita-) by the community
(sarigha-) under Skandilacarya’s leadership, by seeing what each of
them remembered. [...] Others say that the tradition (suya-) was
not lost; it was those other people, the preeminent bearers of the
analysis, who were lost during that famine, and that the only one
who survived was Skandilacarya, who was the one who initiated the

analysis (anudga-) again in Mathura...



Kabavali

Siribbaddesarasiariviraia Kahivali, ed. Muni Kalyanakirtivijaya. Ahmedabad: Kalikalasarvajfia Srihémacandracarya Navama Janmasatabdi Smrti Sarnskara

Siksananidhi, 2016. vol. 2, p- 338, with variant readings from H. R. Kapadia’s 4 History of the Canonical Literature of the Jainas (2000 [1941]), Ahmed-

abad: Sharadaben Chimanbhai Educational Research Centre, p. 57 n. 6:

r  atthi mahuraurie suya-samiddho khandilo nama sari. taha valahina-
2 yarie nagajjuné nama sari. teéhi ya jaé varisié¢ dukkalé nivvahabhavao
viphutthim katna pésiya disodisirh sahavo. gamiurh ca kaha vi

dutthar té puné miliya sugalé java sajjhaenti tava khandakhu-

A W

rudihtayarh puvvahiyam. tad ma suyavocchitti hou tti paraddho

v

¢ sarihim siddhantuddharé. tattha vi jarm na visariyam tarh tahéva
7 santhaviyarh. pamhutthanam una puvvavaravadantasuttatthanusarad
8 kaya sanghadana. paropparam asarhpannamélavaga ya tassamayao
9 khandilanagajjunayariya kalarh kaurh dévalogarh gaya. téna tul-
1o latthayaé vi taduddhariyasiddhantanam j6 sarhja6 katthai thovo

11 vayanabhéo so ya na calié pacchiméhim.

2 nivvihabhavad ] ed.; nivvadabhavao K. 4—5 khandakhurudihiyam] ed.;
khandukhurudihuyarh K. 5 hou] K.; hoi ed.
pamhutthathané ed. 7 vadanta] K., védanta ed.

7 pamhutthanam | K,;

There was a monk named Skandila in Mathura who was rich in
learning, and similarly a monk named Nagarjuna in Valabhi. When
there was a famine lasting twelve years they broke up the community
because of a lack of subsistence and sent the monks in all directions.
'They somehow got through the trouble and reassembled after the
famine. As they were going over their texts (sajjhaenti), it was much
more fragmentary and halting (kbandakhurudibiryam) than before.
So the monks began a restoration (uddhdira-) of the siddhanta so that
there would not be a complete loss of the texts (74 suyavocchitti hou).
Whatever they had not forgotten there was fixed in that very form,
but as for what was already forgotten, they performed a
harmonization (sazighadana-) of it according to the meanings of the
surrounding safras. Skandila and Nagarjuna died without ever
having met each other. Hence there are some slight differences in
readings in the siddhantas restored by each of them, although their

meaning is the same. Later authors have left these stand.



4. Titthogali

Ajriata Pracina Acaryakyta Titthogali-painnaya, ed. Parnyasa Kalyanavijaya Ganivara and Gajasihha Rathoda. Ajmer: Arcana Prakasana, 2500 V.N. (= 1974

CE)
1 padiya ca anavutthi taiya asi ya majjhadésammi ~ At the time [of Bhadrabahu] there was a famine in the central
> dubbhikkhavippanattha annarh visayarh gata sahi ~ 716 ~ region, and the monks, afflicted by hunger, went to another region.
3 kaivi virahanabhiraéhirm aibhiruéhi kammanari ~ Some monks, afraid of causing offense, and all the more afraid of
4+ samanehi sankilittharh paccakkhayai bhattairh ~ 717 ~ incurring karma, took the painful vow of refusing to take food. It
s véyaddhakandarasu ya nadisu sedhisamuddakalésu ~ took great effort for them to survive, unattached to this world, in
6 ihalogaapadibaddha ya tattha jayanae vattanti ~ 718 ~ mountain caves, alongside rivers, and on the shore of the ocean.”

! padiya] ems; paliya ed. a. Monks are usually prohibited from staying near the shores of oceans and rivers.

7 t& agaya sukalé saggagamanasésaya tato sahi ~ When the famine was over, those monks who remained alive came

s bahuyanarh vasanam magaha visayarh anupatta ~ 719 ~ back to the Magadha region after many years. At that time those

o té dai ekkamékarh mayasésa cirao tattha datthanarh ~ whom death had spared looked at each other for a long time,
1o paralogagamanapaccigaya vva mannanti appanar ~ 720 ~ considering themselves to have returned from the next world. They
1 té binti ekkamekkarh sajjhac kassa kittao dharati ~ asked each other how much of the text that each transmitted was
r2  handi hu dukkalénarh amhari natthé hu sajjhato ~ 721 ~ retained, and lamented that the text they transmitted had been lost

due to the famine.

9 cirao tattha] em.; cirarh ya ed.

13 jarh jassa dharai kanthé tarh tarh pariyattiina savvésirn ~ By going over that which each one of them still retained by heart

r4  ta tehi pinditairh tahiyarh ekkarasangairh ~ 722 ~ (lit. “by throat”), they were able to put together eleven of the argas.

15 té binti savvasarassa ditthivayassa natthi padisaré ~ “We have no recollection of the Drstivdda in its entire essence,” they

16 kaha puvvagaéna vina pavayanasarari dharéhamo ~ 723 ~ said. “How might we retain the essence of the teaching without the
purvagatas?”

14 tatehi] em.;tinéhied. 16 pavayanasaram] em.;ya pavayanar saram ed.



17 samanassa bhaddabﬁhussa navari Coddasa Vi aparisésﬁim ~ “On].y the monk Bhadrabﬁhu pOSSCSSCS the fourteen Plzr‘vﬂs in their

rs  puvviirh annatthaya na kahirh ci vi atthi padisaro ~ 724 ~ entirety. There is no recollection of them in anyone else. And he,

19 s6 viya coddasapuvvi barasavasai jogapadivanno ~ possessor of the fourteen parvas, has taken a vow of meditation for

20 dijja na vi dijja va vayanarn ti vahippaii tava ~ 725 ~ twelve years. He should tell us whether he will give a recitation or
not.”

18 annatthaya] em.; annatthau

5. Sammohavinodani

Abhidhammapitake Vibhangappakaranapaliya Samméhavinodani nama Atthakathd, ed. U. Dhammaratané. Nalanda: Nava Nalanda Mahavihara, 1961. p. 456.

:  théro tasmirh yéva thané vasi; simanérassa ca safifiarh adasi, mayarn ~ The elder stayed right where he was, and he gave a sign for the

> tava mahallaka, idarh nama bhavissatiti na sakka janiturh. tvarh a- novice to come over to him. “Now I am old,” he said, “and I can't
5 ttanarh rakkhéyyasiti. théro kila anagami. tarh aparabhagé manussa-  know what’s going to happen. You have to take care of yourself.”

4+ khadaka khadirhsu. simanéro attanarh rakkhitva bhayé viipassanté 'The elder, they say, was a non-returner. After that the man-eaters
5 tatharapé thané upajjharh gahapétva upasampanno buddhavacanarn  ate him. The novice took care of himself, and when the scare was
6 uggahétva tipitakadharo hutva vattabbakanigrodhathéro nama jat.  over (bhayé vipasante), he appointed another teacher in that place

and received full ordination, and then learned the Buddha’s words
(buddhavacanam uggahétvi) and became a bearer of the Tripitaka
(tipitakadhars hutva). He became known as the Elder Vattabbaka
Nigrodha.



Mabhanisithasiatram 3.37.2—3
Studien zum Mabhdinisiha, Kapitel 1—5, Josef Deleu and Walter Schubring. Hamburg: Cram, de Gruyter, & Co, 1963. p. 67:

1 s€ bhayavarh jassa aigaruyananavaranodaénarh ahannisarh “Venerable One, what if an extremely serious knowledge-obscuring
2 pahosémanassa nam samvaccharénavi silogaddham avi no thira- karman arises, and he cannot fix even half a verse in his memory,

3 pariciyarh bhavejja? even after pronouncing it day and night for a whole year?”

4 ténavi javajjivabhiggahanénarm sajjhayasilana véyavaccarn, taha “He should be obedient to those who have the disposition of

s anudinarh addhaijjé sahassé (2500) paficamangalanarh suttatthobhae ~ studying (sajibdyasila-) in accordance with his lifelong vow, and he
6 saraman’ égaggamanasé pahosejja. should also recite the pazicamangalam (i.e., the namokar mantra)

) . . twenty-five hundred times a day, remembering both its words and
7 s€ bhayavarh kénarh atthénam? ) . ] R
its meaning with a focused mind.
8§ gdyama jé bhikkha javajjivabhiggahénar caukkaliyarn vayanai “What is the reason for that. Venerable One?”
9 jahasattie sajjhayarh na karejja, sé nam kusilé née. ’ '
“Gautama, a monk who cannot accomplish his study (sajibayam) of
the recitation (vdyanai) at the four times (viz. the first and last
watch of the day, and the first and last watch of the night) in
accordance with his lifelong vow must be considered of a bad

disposition (kusile).”
Brhatkalpabhasyah 5210

Niryukti-laghubhasya-vrttyupeta Brhat Kalpasitram (6 vols.), ed. Caturavijaya and Punyavijaya. Bhavnagar: Srijaina—Atminandasabhi, 2002 [1933—-1942]. vol.
5, P- 1384:

1 addhanaémadiuvaggahammi vaé apattarh pi tu vatthamanar ~ A monk may give instruction to someone he meets

> vucchijjamanammi va santharé vi annasatié vi tu tarh pi vae ~~ on his rendering a favor during travel, hunger, and so on,
even if such a person is not suitable,

or when it is being lost [...],
or in the absence of anyone else,

he may give instruction even to him.”



8. VWyavaharasitrabhasyah 4020cd

Agamasuttani (Satikam) Bhaga: 2 1, Vyavahara-chédasitram, ed. (?) Diparatnasagara. Ahmedabad: Agama Sruta Prakasa, 2000. part 3, p. 324

1 gheppati potthagapanagam kalikanijjuttikésattha ~ 'The five kinds of manuscripts are taken for the purpose of

i he collection of Kalikas heir ni s.
> meéhau gahanadharanadiparihanim janiana kalisuyattha kaliyasuyani- [studying] the collection of Kalikasruta and their niryuktis

3 jjuttinimittarh va potthagapanagarh gheppati. On seeing the diminuition (parihani) in grasping and retaining on
the part of the intellect, the five types of manuscripts are taken
either for the sake of [studying] the Ka/iyasuya or for the sake of
[studying] the niryuktis on the Kiliyasuya.

9. Mabhdavamsa 33.100—101 = Dipavanisa 20.20—21
The Mahavamsa Tika, ed. S. V. Sohoni. Nalanda: Nava Nalanda Mahavihara, 1971. p. 578:

r  pitakattayapalifi ca tassa atthakatham pi ca Previously the wise monks carried the text of the three baskets, and

> mukhapathéna anésurh pubbé bhikkhu mahamati the commentaries on them as well, by oral recitation. At that time,

3 hanir disvana sattanarh tada bhikkhu samagata on seeing the diminuition of beings, the monks came together and

4 ciratthitattharh dhammassa potthakésu likhapayurn had them written in books, so that the dharma might endure for a
long time.

5 hanim disvana sattanarn ti tato otaritakalikalé parihinayukasattanam
6 patibuddhiparihanir disva. “On seeing the diminuition of beings” — on seeing the diminuition of

awakening on the part of beings whose lifespans are shorter in the

descending Kali age.




