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2800-1900 BcE: Indus Valley writing (undeciphered)
535 Bce: Gandhara becomes part of the Achaemenid empire
326 BcE: Alexander’s Indian campaign
300 ce: composition of Panini’s Eight Chapters (Astadhyayr) in today’s Pakistan
260-230 BcE: inscriptions of Asoka:
3% today’s Afghanistan: Greek [Greek] and Aramaic [Aramaic]
3% today’s Pakistan: Middle Indic (= “Gandhari”?) [Kharosthi]
5% everywhere else: Middle Indic [Brahmi]
125 BcE: composition of Patafijali’s Great Commentary (Mahabhasya)
70 BcE: earliest C'* date for a South Asian manuscript (Gandhari Avadana in the ‘Split’ collection)
74 ce: C'* date for the Gandhari Perfection of Wisdom manuscript (from the ‘Split> collection)
180 ck: Lokakséma’s translation of a Perfection of Wisdom manuscript (71 TH% 5 £5)
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Writing rots your brain
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One striking point about the imparting of knowledge (particularly Vedic) in the ancient educational system of
India was the great prejudice against learning from books... The prejudice against using books for learning
was carried so far that among the six obstacles in the path of the acquirer of knowledge, reliance on books is
mentioned as one. (Kane 1941: 347, 349)

dyiutam pustakasusrisa natakasaktir éva ca
striyas tandri ca nidrda ca vidyavighnakarani sat

The six obstacles to knowledge are: games, books, streaming, girls, laziness, and sleep.

Writing is for everyone

“4)

vedavikrayinas caiva vedanam caiva dusakah

vedanar lekhakas caiva té vai nirayagaminah (Mahabharata 13.24.70, crit. ed.)
Those who sell the Vedas, who criticize the Vedas,

and who write the Vedas will go to hell.

Writing is a pain
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sanghamsa-apadilehd bharo ahikaranam eva avidinnam

sankamana-palimantho pamaya-parikammana lihana (Brhatkalpabhasya v. 3825)
Abrasion, non-inspection, heaviness, locus, not allowed,

obstacle to movement, mistakes, decoration, writing.

Jjattiyametta vara u mufical bandhai va jati vara

Jjati akkharani lihati va tati lahuga jam ca avajje
(Brhatkalpabhdsya v. 3831 = Nisithabhasya v. 4008)

One is subject to a “light” penalty



for every time one opens a manuscript,
or closes it, or for every letter one writes,
or whatever other bad thing might happen. (Ollett 2024: 442)

(7) aaiti (Eight Chapters [Astadhyayi] 8.4.68)

(8) kimartham idam ucyate. akaro 'yam aksarasamamnayé vivrta upadistas tasya samvrtatapratyapattih kriy-
ate. kim punah karanam vivrta upadisyate. adesartham savarnartham akaro vivrtah smrtah. akarasya tatha
hrasvas tadartham paniner a a. adesartham tavat. vrksabhyam, devadattas. antaryato vivrtasya vivrtau dirghap-
lutau yatha syatam. savarndrtham ca. akarah savarnagrahanéena akaram api yatha grhniyat akarasya tatha
hrasvah. tatha ca atikhatvah, atimala ity atra akarasya hrasva ucyamané vivrtah prapnoti sah samvrtah syad
ity evamartha pratyapattih. [...] (Great Commentary [Mahabhdsya] on 8.4.68)

(9) Why is this said? This sound a that was taught in the list of sounds has an open articulation, and its articu-
lation is made closed by this rule. But why was it taught as open in the first place? It was taught as open
for the purposes of substitution rules and class membership. In the case of substitution rules, a short a
can be substituted with a long or prolated a, as in the case of vrksa- + bhyam — vrksabhyam [7.3.102] or de-
vadatta- — dévadatta3 [8.2.83]. In the case of class membership, by understanding a and a to belong to the
same articulatory class, we make it such that a is the short version of @ and vice versa, so that we get a short a
from a in atikhatvah < khatva and atimalah < mala [both 1.2.48]. The a that would have been pronounced as
open in these forms is pronounced as closed by this rule. [...] [AO]

(10) prayéna sankséparucin alpavidyaparigrahan

samprapya vaiyakaranan sangrahe ’stam upagaté ~ 481

krté ’tha patafijalina guruna tirthadarsina

sarvesam nyayabijanam mahabhasye nibandhané ~ 482

alabdhagdadhe gambhiryad uttana iva sausthavat

tasminn akrtabuddhinam naivavasthitaniscayah ~ 483

vaijisaubhavaharyaksaih suskatarkanusaribhih

arse viplavite granthé sangrahapratikaricuke ~ 484

yah patanijalisisyebhyo bhrasto vyakarandagamah [or: pataiijali, *bhyasto, asta]

kalena daksinatyesu granthamatro vyavasthitah ~ 485  [or: kale sa, granthamatre]

parvatad agamam labdhva bhasyabijanusaribhih

sa nito bahusakhatvam candracaryadibhih punah ~ 486  [or: candra-]
(Vakyapadiya of Bhartrhari, 2.482-486)

[481-483] When the Sarigraha, upon reaching grammarians who in general liked abridgements and possessed
little knowledge, had ceased to be studied, subsequently definite knowledge [regarding the Astadhyayi] was
not, according to [scholars] who did not use their intellectu, to be found in the Mahabhdasya, [a work] which
had been composed by the guru Pataiijali, thoroughly versed in different systems of knowledge, [the Mahdab-
hdasya] which is the basis of all sources of interpretational principles, which is unfathomable on account of its
depth [but all the same] appearing shallow on account of its excellence.

[484] When the work of the rsi (Panini), of which the defensive armour (pratikaficuka) [had been] the San-
graha, had been mutilated by Vaiji, Saubhava, and Haryaksa, because [in trying to understand it] they had fol-
lowed their bare reasoning [not taking Patafijali’s views as authoritative], [485-486] the traditional knowledge
of grammar — which, in the course of time, in the south, had fallen from the pupils of Pataiijali, [and] existed
[there] only in the form of the book (i.e., the Mahdbhdasya) — was made by Candracarya and others, who fol-
lowed the seed-like Bhasya, into a many-branched [tree] again, after they had obtained the [correct] traditional
knowledge from the mountain-range [Himalaya?]. (trans. Bronkhorst 1993: 392-393)

Writing is foreign

(11) &  lipi- / libi- “script, writing” <— Bactrian A¢Bo, Persian dipi
& pustaka- | postaga- | potthaga- “manuscript, book” < Persian/Bactrian pastag
& mudra- | mudda- “seal” < Bactrian poApoyo, Persian muhr
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Jjotisa-nimitta-m-adi chandam ganiyam ca amha sahittha

akkhara-m-adi va dimbhe gahessaha ajayana sunane  (Nisithabhasya 5256)
“Teach me astrology, prognostication, meter, calculation.”

“Teach my kid letters.” It is a “laxity” if he agrees. [AO]
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Writing is for everyone
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ado kosia so kulaputro [va] (ku)[ladhida v]i bahudaro pu . . + (pra)liialparamidae [p](o)[stalo paresu likhana
dasati (Falk and Karashima 2013: 106)

Even more merit than that, Kausika, would that son or daughter of a good family would generate, who gives a
manuscript of the Perfection of Wisdom to other people to copy it. [AO]

s MNEBERF SLANEREGREEE  FEERMAGE 58 HE”fEZ -
(Karashima 2011: 113, 436¢20)

The Buddha said: “It is not like that of the son or daughter of a good family who writes the Perfection of Wis-

dom and gives the manuscripts of this text to others for them to write and to recite. Their merit is many times
greater. [AO; cp. Falk and Karashima 2013: 107)

atah khalu punah sa kausika kulaputro kuladuhita va bahutaram punyam prasaved ya imam prajiiaparamitam
antasah pustakagatam api krtva abhisraddadhad abhisraddadhaté avakalpayann avakalpayaté adhimufiicann
adhimuricaté prasannacittah prasannacittaya adhyasayasampanno ‘dhyasayasampannaya bodhaya cittamut-
padya samutpaditabodhicittaya bodhisattvayadhydsayena dadyad antaso likhanayapi vacanayapy akilasitaya
sampadayisyaty utyukto 'mum grahayisyati sandarsayisyati samadapayisyati samuttéjayisyati sampraharsay-
isyati vaca nésyati vinesyati anunésyati, artham asya asmai samprakasayisyati, evam casya cittam visod-
hayisyati, nirvicikitsam karisyati, évam cainam vaksyati, ehi tvam kulaputra asminn éva bodhisattvamarge
Siksasva, atra hi tvam Siksamanas caran vyayacchamanah ksipram évanuttaram samyaksambodhimabhisamb-
hotsyase / abhisambudhya ca aparimitam sattvadhatum anuttaré upadhisanksayeé 'bhivinésyasi, yaduta bhii-
takotiprabhavanatayam iti (Mitra 1888: 109)

punavaro k(oSig) + + + + + [pl(w)[t](ro) vi ku[l‘]
(5-04:) + + + + + + + + + + + + (po)[stao paral(sa) [l](i)[khana da]sati a[ya];w[va] tena bohudaro
(5-05:) + + + + [']o [kloSig ayam ca so kulaputro va kuladhita vi ima prafiaparamida svaya ca va
(5-06:) +. . [praﬁa]paran;idae atho parasa uvadisea ayameva tena bahudaro pufio prasa
(Falk and Karashima 2013: 108, 110)

Moreover, KausSika, as for the son or daughter of a good family who gives a manuscript of the Perfection of
Wisdom to other people to copy it, the following person generates even more merit than him: that son or daugher
of a good family who recites it themself, and explains the meaning of the Perfection of Wisdom to others, this
person generates even more merit than that one. [AO]

MER > 3 | FfeE PR RS REMAEE 9% H8% HEEMNZ -

BR8] | HANEPRERERRHE - HEEEZ o) (Karashima 2011: 115, 437al)

Moreoever, KausSika, if (the son or daughter of a good family) gives the manuscripts of this text to others for
them to write it and makes them study it or studies it themselves, their merit is many times greater. Moreover,
Kausika, if there is a person who should study the Perfection of Wisdom themself, and should be skilled in
meaning, their merit is many times greater [AQO; cf. Falk and Karashima 2013: 109, 111]

punaraparam kausika yah kulaputro va kuladuhita va imam prajiiaparamitam arthakusalo vacayet parebhyas
ca likhitva pirvavad dadyat sartham savyanjanam upadiset paridipayéd ayatnatah kausika sa kulaputro va
kuladuhita va bahutaram punyam prasavet (Mitra 1888: 112)

bhiksoh kayagatam (Mitra 1888: 482)

You will before long be able to study the perfection of wisdom either form a book, or from the mouth of a
monk who preaches dharma. (Conze 1973: 278)



Books as ritual objects

(20)
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(24)

HAtHZH > DREERAER  ERETHEEMEHS > (Karashima 2011: 495 495, T224 473a16)
In it, there is a box made of the seven precious jewels. The Prajiiaparamita, written on polished red-gold tablets
(3R lit. ‘white silk cloth,” used as writing material), is placed in it. (Karashima 2011: 495 fn. 534)

tasya ca katagarasya madhyé saptaratnamayah paryarikah prajiiapto "bhiit caturnam ratnanam peéda krta ya-
tra prajiaparamita praksipta suvarnapattésu likhita vilinena vaudiiryéena (Mitra 1888: 506)

And in the middle of that pointed tower a couch made of the seven precious things was ut up, and on it a box
mad of four large gems. Into that the perfection of wisdom was placed, written with melted vaidurya on golden
tablets. (Conze 1973: 288)

IAETL o P | BB ERCT T —% 0 JHRHERS > i - DURA AT > I AME R
F& o (Karashima 2011: 535, 477¢22; #¢ is his emendation for %)

I tell you, O Ananda! If you forget even one character of the Prajiiaparamita, cast it away, leave it aside un-
written, all these (misdeeds) mean that you do not have affection for the Buddha, that you will never see me
again. (Karashima 2011: 535 n. 224)

FEEEFHEMA > SR Emi SRR B REE SESCE L TITOMEE > ERE
FrEEER L EEHRRKEFEREE GRS TREGRTEREE - BUOR EFAE » Fil
JiFR o BRI G R - B B R A o AN 0 INARPEAE KR © (Karashima 2011: 539, T224
478b2)

One (should) copy the entire (?) scripture, write the top and corners of the characters neatly. When bodhisattva-
mahasattva (wishes to) hold and study (this scripture), one should hand it over to him carefully and (also) give
him a long fine silk scroll in order to copy (the scripture) well, so that (the writing of) the passages of oth the
former and latter parts of the scripture is consistent. When he copies it, he should use a good brush and write
on white silk cloth (). He should honour it, revere it, ay homage to it, offer beautful flowers, fine incense,
pounded incesed, mixed incense, fragrant ointments, variegated silk frabric, a canopy of flowers, banners and
streamers, seasme oil, which is purified by placing heavenly incense of all sorts in it, and fine lamp-wicks

to it. He should make obeisance to it, put his head on the ground, step back, light lamp-wicks, respect, pay
homage and serve it. (Karashima 2011: 539 fn. 257)

caritavyam iyam prajiaparamita srotavyodgrahitavya dharayitavya vacayitavya paryavaptavya pravarttay-
itavya desayitavyopadestavyoddestavya svadhatavya likhitava tathagatadhisthanena mahapustaké pravyak-
tapravyaktair aksaraih sulikhitam krtva satkarttavya gurukarttavya manayitavya pijayitavarcayitavyda puspair
dhiaipair gandhair malyair viléepanais ciirnais civarair vadyair vastrais cattrair dhvajair ghantabhih patakab-
hih samantac ca dipamalabhir bahuvidhabhis ca pijabhih. (Mitra 1888: 528)

Therefore then, Ananda, a Bodhisattva who wants to acquire the cognition of the all-knowing should course in
this perfection of wisdom, hear it, take it up, study, spread, repeat, and write it. When, through the Tathagata’s
sustaining power it has been well written, in very distinct letters, in a great book, one should honour, revere,
adore and worship it, with flowers, incense, scents, wreaths, unguents, aromatic powders, strips of cloth, para-
sols, banners, bells, flags and with rows of lamps all round, and with manifold kinds of worship. (Conze 1973:
299)
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